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The Nilarudropanisad and the Paippaladasamhita
A Critical Edition with Translation of the Upanisad
and Narayana’s Dipika*

Timothy Lubin

Introduction

The Nilarudropanisad (NU) is a hymn praising Rudra, a divinity associated in
the Veda with the thunderstorm and regarded as both causing and curing ill-
ness. He is a figure of awe who receives apotropaic and propitiatory offerings
in the Vedic cult.! His eventual rise to a position of greater importance begins
with his being identified with the fire altar in the Agnicayana ritual, a doctrine
developed particularly in the Yajurveda.? The Satarudriya, a Yajurveda litany to
Rudra (MS 2.9.2, KS 17.11, TS 4.5.1, VS 16.1-14), is recited during that rite; the
NU constitutes its Atharvan equivalent (and, in its first two khandas, a partial
parallel).

The hymn consists of twenty-six stanzas culled from the Paippaladasamhita
(PS), in many manuscripts grouped into three sections (khandas). These extracts
include a continuous run of seventeen stanzas, viz., the third and fourth hymns
of PS book fourteen, followed by a group of three stanzas from book nineteen,
and (as the final khanda) six individual stanzas (including four from the twen-
tieth book). The khanda divisions are reflected in the commentary of Narayana
Bhatta (between ca. 1500 and 1700), who includes the NU as the sixteenth in the
collection of fifty-two Upanisads of the Atharvaveda.®> The arrangement of the
PS stanzas in the NU khandas is as follows:

Khanda1 = PS14.3.1-9;
Khanda 2 PS 14.3.10-14.4.7 and 19.22.1-3;

Khanda 3 PS8.7.9,19.5.8, 20.55.10, 20.60.7, 20.62.6, 20.62.7
(the final stanza found only in Orissa manuscripts of the PS).

*The materials for the edition contained herein were mostly collected during 1998 thanks
to funding from the U.S. National Endowment for the Humanities, in the form of a senior fel-
lowship of the American Institute of Indian Studies. An initial collation was carried out with
summer funds from Washington and Lee University. Other manuscripts were procured during
my tenure of a Fulbright-Hays Faculty Research Abroad fellowship and an N.E.H. fellowship in
2003-2005, when, as an affiliated researcher of the Institut frangais de Pondichéry, I completed
most of the edition and translation. I gratefully acknowledge the kind cooperation of the sev-
eral institutions that allowed me to photograph, or provided copies of, the manuscripts used
for the edition. I thank Arlo Griffiths for his advice and suggestions at many points, and for
providing his provisional edition of all the stanzas from PS 19 and 20 that are cited here.

1On Rudra in the Veda, see ARBMAN 1922.

20n this, see OBERLIES 1988.

30n Narayana and his date, see GODE 1938.
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NU manuscripts generally number either the khandas only or the individual
stanzas (sequentially, without taking account of the khanda divisions). To re-
flect both systems, the stanza numbers used here include the khanda number
followed by the sequential stanza number (1-26), so that khanda 2 begins with
stanza 10, and khanda 3 begins with stanza 21. The manuscripts” divisions of
the last four stanzas are spurious (as shall be explained, p. 116) and have been
revised to reflect the sense as well as the stanza divisions of the corresponding
PS stanzas. For the present purposes, the name NU will be used to designate
this particular collection of the stanzas per se, as distinct from their form and
distribution in the PS.

Name and Subject

The name Nilarudra applied to this group of stanzas derives from the repeated
use of compounds beginning with the adjective nila (‘blue’), two of which are
epithets applied to Rudra. Thus the word nilagriva (‘blue-necked’) occurs in
the first two stanzas of the first khanda (1.1 and 1.2), and in the opening stanza
of both the second and third khandas (2.10 and 3.21). The epithet nilasikhanda
(‘blue-crested’) occurs in the second stanza of the second khanda and all the last
four stanzas of the third. The inclusion of 3.22 seems to have been based mainly
on the occurrence there of the obscure term nilagalasila ‘the one with the bluish
ineffectual poison (?)" (or nilakalasala [PS]). The compound nilarudra itself does
not occur. The six stanzas of khanda 3 seem to have been added simply because
the term nila occurs in each of them.

The first seventeen stanzas, corresponding to PS 14.3 and 14.4, are the core of
the Upanisad, and are probably the earliest referent of the title Nilarudra.* The
division between the first two khandas does not correspond to the division be-
tween the two Paippalada hymns, but it is more natural and elegant insofar as
NU 1.1a and 2.10a are parallel in structure, differing only in the tense (and per-
son) of the verb: dpasyam versus ddrsan. These verbs evoke a vision of Rudra’s
self-manifestation in the lightning-flash: the first is a personal testimonial of
the poet; the second invokes as witnesses all those others who have beheld this
epiphany. Together, they capture the moment in which Rudra descends from
heaven to stand upon the earth, glowing red, and with a blue neck or crest,
attributes that probably allude to the flashing bolt of lightning itself.> At the
same time, Rudra is associated with the mountain, the place on earth nearest to
heaven and often indistinguishable from the approaching storm clouds.

If the lightning in the sky is Rudra’s form, it is simultaneously his weapon:

4This sequence is nearly the part shared in common by the NU and a ‘Nilarudrasiikta’ in-
cluded in a ritualistic ms. of the Paippalada school found in Orissa; see below (p. 86).

5Later accounts in the Mahabharata and the Puranas attribute Siva’s blue neck to his having
swallowed the poison produced during the churning of the milk ocean: e.g., MBh 1.18.42; AgniP
3.8cd—9ab.
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the lightning-bolts that strike at man and beast are the arrows that he shoots
from his bow. In a tone of awe and reverence, the poet seeks to ward off Rudra’s
harmful fury (manyii) and anger (bhiama) (1.4), urging him to approach with his
bow unstrung, putting away his arrows (2.12-14). This is his ‘benign form’ (Siva
taniih, 1.7-8), which is (in euphemistic terms) not merely harmless but positively
beneficial. He is summoned to bring medicines, and especially to heal whoever
has been struck by an affliction called vatikard.®

The last three stanzas of khanda 2 and all of khanda 3 are of quite a different
cast. 2.18-20 is a trca addressed to the Sarpas, supernatural serpent spirits said
to dwell in various realms: on the ground, in the air, and in the sky (18), in the
rays of the sun and in the water (19), and in trees and in holes (20). Those in the
earthly locations surely include actual snakes, although some invisible snake-
deities may also be envisioned. In the Yajurveda, this group of stanzas is recited
over the place where a lotus leaf, a gold plate, and a golden figure of a man have
been placed over the hoofprint of a horse in a rite called rukmadyupadhana, near
the start of the Agnicayana procedures. In the grhya sphere, the ApMP 2.17.5-7
allots them for recitation with an ajyahuti.

Given the theme of the NU, the serpents in the atmosphere (antdrikse) might
perhaps be identified with the lightning, an idea supported by the reference
in 2.20 to the arrows (isu) of the Yatudhanas (‘sorcerers’), a class of beings as-
sociated with the Sarpas. This, then, provides a point of contact between these
stanzas and those that precede: the Yatudhanas (and, perhaps, the Sarpas of the
atmosphere) shoot arrows; their inclusion in the NU suggests that the redactor
may have considered them to be, like the Maruts, under the command of Rudra
or a manifestation of his dangerous power.

The final khanda gathers together a diverse group of stanzas without paral-
lels outside the Atharvaveda. The first of these (3.21), although it actually is
addressed to a medicinal plant, may continue to refer to snakes: svajds (vipers?
pythons?) of different colors.” One of these is a ‘blue-necked’ (nilagriva) viper.
The next stanza, corresponding to PS 19.5.8, continues to name colors, though
the identity of the bearers of these colors is not clear.

The NU closes with four stanzas drawn from the end of PS 20. Again, the
presence of the epithet nilasikhanda may have sufficed to justify their inclusion
here. They include: an invocation to Sarva Nilasikhanda, the Blue-Crested Bow-
man, that he might have mercy on one whom he has afflicted with disease (3.23,
which is obscure and perhaps corrupt); an appeal for his aid in defeating a ri-
val (3.24); and a pair of stanzas revering him as sabhapripadin ‘he who is on his
way, or who habitually goes, to the assembly’, drawn by a pair of yellow mules
(3.25-26).

6See the discussion of this term on pp. 90-92, below.

"Narayana reads the word svajinam as svajanan, taking it as an accusative plural of the stem
svajana, while only one manuscript (Z) gives the original reading svajanam (see the note on this
stanza below, p. 114).
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The Nilarudra and the Paippaladasamhita

The NU’s special position in the development of the Atharvavedic canon is il-
lustrated in a set of three stanzas appended at the end of some codices of the
fiftty-two Upanisads from western India:

paficadasopanisado bhavanti saunakiyanam |
mundakadis® tv alatanta vijfieya brahmavedasya || 1 ||
saptatrimsat tathanyas ca paippaladiprabhedatah |

evam paficasaddvyadhika brahmavedasya nanyatah || 2 ||
nilarudraprabhrtaya asramantah prakirtitah |

etah sarvah prthagvakya jtvabrahmaikyabodhikah || 3 ||

1. Fifteen Upanisads of the Brahmaveda belong to the Saunakiyas:
they are recognized as beginning with the Mundaka and ending
with the Alata[santi].

2. And the thirty-seven others [are classed] according to the division
of the Paippaladins; thus [there are] fifty-two [Upanisads] of the
Brahmaveda, and not otherwise.

3. All these, from the Nilarudra to the Asrama, [though] containing
separate statements, are known to disclose the oneness of the
soul and Brahman.’

This collection was most likely made by a Saunakiya, since the fifteen “saunaki-
ya’ Upanisads are given precedence. These are precisely the fifteen enu-
merated in AVPari$ 49.4.10, viz. the Mundaka, Prasnaka, Brahmavidya, Ksurika,
Cialika, Atharvasiras, Atharvasikha, Garbhopanisad, Mahopanisad, Brahmopanisad,
Pranagnihotra, Manditkya, Vaitathya, Advaita, and Alatasanti. The rest of the
Upanisads in the collection are classed as Paippaladin, perhaps solely on ac-
count of their following the NU, an authentic extract from the PS, in the se-
quence. The pivotal position of the NU — it almost always is the sixteenth in
the collections of fifty-two, and thus the first of the ‘paippaladin’ Upanisads'® —
may have come about because of the Upanisads added later it was the one with
the best Paippalada credentials.

As an Atharvan eulogy of Rudra, the NU is one of the loci cited to show
that Siva is extolled as God in the Veda. The first two khandas, excepting the
tirst three stanzas and the last three, closely parallel fourteen stanzas from the

8¢m.; the manuscripts (e.g., ISTU, and BORI 1/A1883-84, p. 83) show the singular form
mundakadis.

%It is not clear to me why the first fifteen are not included as teaching the same basic doctrine.

19An exception is the list of 28 Upanisads in AVPari$ 49.4.4 (which is an extension of the
shorter one at 49.4.10): here, the NU is wedged between seven “Yoga Upanisads” and seven
‘Samnyasa Upanisads’, all of which are inserted after the Manditkya, with the Advaita and
Alatasanti omitted at the end.
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first part of the Satarudriya in the Yajurveda,'! and the NU is often treated as
the Atharvan equivalent of that hymn. The Agnipurana, for instance, in lay-
ing out the rites for consecrating a Siva-lirniga, prescribes that adherents of the
four Vedas, one on each side of the fire, should make $anti recitations consist-
ing of groups of mantras from their respective collections. While the ‘Rudra’
(i.e., the Satarudriya) and the Purusasiikta are mentioned for the Yajurveda,
the Atharvavedin should recite the ‘Nilarudra’, the ‘Siiksmasiiksma’, and the
‘Atharvastrsa’.*?

We also find a ‘Nilarudra’ listed in the Linigapurana among the mantras to be
recited during the bathing of the liniga (LP 1.27); this ‘Nilarudra’ is mentioned
along with a variety of mantra texts, as well as an “Atharvasiras’ (whether the
Upanisad of that name or another text is unclear).!®> The application of these
Vedic texts for use in lifiga cult reflects a desire to ground Saiva worship in the
tradition of Vedic recitation-based piety. Indeed, these Vedic texts are described
as ‘mantras by means of which a man, having bathed the liriga even just once
[while reciting them], may be liberated”.1

It must be noted that many other references to the Nilarudra understand it
to be a hymn (sitkta), rather than an Upanisad, of the Atharvaveda. This is
confirmed by the fact that, besides the rather numerous manuscripts of the
‘Nilarudropanisad’, four Devanagari copies of a ‘Nilarudrasiikta’ are included
in collections described as “Atharvaveda Stiktas” belonging to the National
Archives, Kathmandu, and filmed by the Nepal-German Manuscript Preserva-
tion Project (NGMPP).!> The most striking feature of these collections, in which
the siiktas are identified individually by name, is that they contain hymns of the
Saunaka recension exclusively, with the sole exception of the ‘Nilarudrasiikta’,
which is identical with our Upanisad and is thus composed entirely of stan-
zas drawn from the PS.'® These Nilarudrasiikta manuscripts are treated here as

These parallels and the variants therein are noted after each edited stanza in the edition,
below.

Riapeyur japinah samkhyam mantram anye tu samhitam | patheyur brahmanah $antim svaakha-
vedaparagah || Srisiktam pavamants ca maitrakam ca vrsakapim | rguedt sarvadigbhage sarvam etat
samuccaret || devavratam tu bharundam jyesthasama rathantaram | purusam gitim etani samavedt tu
daksine || rudram purusasiiktam ca slokadhyayam visesatah | brahmanam ca yajurvedt pascimayam sam-
uccaret || nilarudram tathatharot sitksmasiiksmam tathaiva ca | uttare 'tharvasirsam ca tatparas tu sam-
uddharet || (AgP 96.37-41).

Bsampiijya sivasitktena tryambakena Subhena ca | japtoa tvaritarudram ca $ivasamkalpam eva ca ||
nilarudram ca Sakteyas tatha rudram ca Sobhanam | vamiyam pavamanam ca paficabrahma tathaiva ca ||
hotaram lingasuktam ca atharvasira eva ca | astangam arghyam rudraya dattoabhyarcya yathavidhi ||
(LP 1.27.76-78; cf. 1.27.41, 164.77, 2.24.27).

Ynantrani ... yair lingam sakrd apy evam snapya mucyeta manavah | (LP 1.27.39¢—40b).

151 this article and edition, the abbreviation ‘NU’ is intended to indicate both the text here
edited, and the manuscripts used to constitute the text, including those of the Nilarudrasiikta
from Nepal.

16The text of this ‘Nilarudrasikta’ shares several distinctive features with that of the NU trans-
mitted in the Sarada manuscripts (X and Y, see p. 97).
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testimony for the NU.

Whether as an Upanisad or as a sitkta, the NU has come down to us al-
most exclusively in Devanagari manuscripts. Two Sarada manuscripts were
also available to me, as well as one Telugu palm leaf, the sole example (known
to me) of a manuscript in a south Indian script. Given the fact that it contains
Paippalada stanzas (including one attested only in the Orissa manuscripts of
the PS), it is noteworthy that the NU is not included in Atharvaveda Upanisad
collections from Orissa, and that no Orissa manuscripts containing the NU ver-
sion of the text are known.

However, a ‘Nilarudrasitkta’ is not entirely absent from Paippalada ritual
compendia.l” The one example known to me from Orissa occurs in a collection
of hymns, circulated in the Paippalada communities, that is similar in form and
function to the Devanagari collections from Nepal. Such collections were likely
compiled to serve as treasuries of mantras used frequently in ritual practice.!8
However the ‘Nilarudrasiikta’ included in this collection!? it is not the same as
our NU. Rather, it contains PS 14.3.3—4 (no doubt the original kernel), preceded
by PS 2.16.4 and 8.7.9 (which latter occurs also in the NU as 3.21). NU 2.18-20
and 3.22-26 are not found in this version, and this Orissa ‘Nilarudrasiikta’ shows
none of the small variations from the PS text that are distinctive of the NU.
Since all the Nilarudra stanzas (in all versions) are present in the samhita of the
Atharvaveda as it was known in Orissa, there was no reason to transmit them
separately as an Upanisad.?’

17The Orissa manuscript connected with the Argirasakalpa, that has been listed with siglum
Ni in §2D of Arlo Griffiths’ contribution to this volume, and whose transcription has been
made available to me by Griffiths, prescribes the recitation of a ‘Nilarudra’ (atharvasira-$ikhadi-
nilarudram japati, ff. 21r1-2). These three works are mentioned together also in f. 612: adyahetya
evam piirvoktavidhing atharvasirasikharudrasiikta(+ nilasiikta)m adhyapakatvena tvam aham vrne. The
ambiguous name nilasitkta has been added interlinearly after rudrasiikta. In light of the other
passage, it seems possible that the Nilarudrasiikta was meant, perhaps even that the writer meant
simply to add nila to the name rudrasiikta (although the name ‘Rudrasiikta’ is known from other
sources as well, including the four collections of Atharvan sitktas from Nepal used in this edi-
tion). These and similar passages will be discussed in my edition of the Atharvasiras, to appear
in the Groningen Oriental Studies.

8The hymns are frequently preceded by a statement of their ritual application (viniyoga). For
the Nilarudra, this ms. states: santikarmani ekadasarudradhyaye viniyogah (f. 37r1). The hymn is
referred to in this codex either as the Nilarudragana (f. 37r1) or simply as the Nilarudra (thrice in
f. 35r1-3, and at the end of the hymn, f. 38r2).

YThis is a small ms. containing various ritual texts, among which a Grahasanti, found in the
collection of the late Vaidyanatha Panda and his son Mrtyunjaya Panda (village Sankhamari,
Orissa), and photographed by Arlo Griffiths in June 2005. See his paper in this volume, §2E.

20This explanation of the absence of the NU in Upanisad collections from Orissa was sug-
gested by Arlo Griffiths.
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Date and Provenance

While the stanzas themselves are of course as ancient as the PS itself, the ex-
istence of more than one version of the Nilarudrasiikta, with differing configu-
rations of stanzas, and the fact that one of these was adopted as an Upanisad
by Saunakas, raises the question of where and when they took shape. In 1985,
WITZEL proposed that the 151 or 16 ¢. Kashmir Sarada manuscript (K) of
the PS descended ultimately from a Devanagari source (*D) produced in west-
ern India (ca. 1250); meanwhile, all the Orissa manuscripts would go back to a
manuscript in proto-Bengali script (ca. 1400). The archetype of both of those, he
postulated, was a lost manuscript (*G) from Gujarat in late Gupta script, tenta-
tively dated to 800 CE.2!

If this picture of the transmission of the PS is correct, the NU, which in-
cludes a stanza (3.26 = PS 20.62.7) found only in the Orissa manuscripts, may
have taken its current form in western India prior to the loss of the stanza in the
transmission that produced K; otherwise, it might have originated in Bengal or
Orissa after the split of the Paippalada communities. Secondly, the NU must
have taken shape as an independent text in a situation in which both Saunakas
and Paippaladas were present, so that there would have been occasion for it to
be accepted as an Atharvan hymnal by Saunaka Brahmins. These circumstances
suggest that it came into existence in western India, where Saunakas and Paip-
paladas were both present,?? and where in any case the greatest concentration
of NU manuscripts is found.

One circumstance that adds further support for a provenance in western
India is that many manuscripts, even some coming from other regions (e.g.,
Z), preserve an important marker of having earlier been transmitted there: the
conjunct aksara tnyo of the already corrupt form atnyor (for artnyor) in 2.13b
has been written jfio, an error that would only be expected in a region (viz.,
Maharashtra) where the conjunct letter jiia is pronounced [dnya], which closely
resembles [tnya].23

After the Paippalada Atharvavedins shifted out of the region, the Athar-
van affiliation continued to be recognized, but since the stanzas were lacking in
the Saunakasamhita, the Nilarudrasitkta was transmitted independently (as in the
Nepali collections: see DE).2* It was ultimately ‘recatalogued’ by the Saunakas
in western India as an Upanisad rather than as a sitkta, and thus it found its way
into their Parisista (49.4.4) as an ‘Upanisad of the Brahmaveda’. Itis also possible
that devotees of Rudra-Siva who were Atharvavedins — especially in Gujarat,

2IGRIFFITHS (2002: 40-44) discusses WITZEL's model.

22Cf. Annette Schmiedchen’s contribution to this volume.

23Gee CHATTER]I 1960: 78.

241t is quite possible that these ‘Nepali’ mss. actually belong to the group of (mostly Taittiriya)
mss. from the Konkan or Karnataka from around 1730, when King Jagajjaya Malla brought the
Bhattas of Pasupatinath to Nepal (WITZEL 2000: 285, 293).
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where the Pasupata sect and the Atharvaveda were both strong — adopted the
Nilarudrasiikta for cultic use, which could have favored its promotion to the sta-
tus of an Upanisad.?

The date when the NU first circulated as an Upanisad can also perhaps be
defined in broad terms. The mention of the NU as the twentieth Upanisad
in the longer and later of the lists in Atharvavedaparisista 49, and it absence in
the shorter, might be taken to imply that the NU (along with the Yoga and
Samnyasa Upanisads mentioned there) entered the Saunaka canon of the Athar-
vaveda literature as an Upanisad during the interval between the making of
these lists, i.e., the 11!"-13% ¢.26 The Nilarudra likewise is included in the group
of fifty-two Atharvan Upanisads commented upon by Narayana, but it never
appears in the collections of 108 Upanisads, which were compiled in South In-
dia.?”

Srikumara, the author of the Tatparyadipika on the Tattvaprakasa, cites a
‘Nilarudra” alongside other Upanisads including the Atharvasiras, to show that
Siva’s advitiyatva is taught in Vedic sources as well as Saiva ones (ad TaPra
1). However, the words that he quotes (sarvo rudras tasmai rudraya namo
'stu) belong rather to a Yajurvedic source (TA 10.16 = MNU 291-292).28 Fur-
ther on (ad TaPra 5) he mentions a ‘Nilarudrasiikta’ alongside the Satarudriya
and other siiktas in a list of Vedic texts that broach subjects explained in the
Saiva scriptures: evam satarudriya-nilarudrasiikta-$vetagvataresavasyatharvasiras-
tac-chikha-raudrasiiktaranadisv (sic) agama-pratipadyamananam arthanam sadbhavo
drastavya iti.

But even if we treat the latter as testimony for our text, it does not help
us much in dating it. Nothing is known about Srikumara except what is said
about him in a colophon: that he had offered a soma sacrifice and that he was
a ‘Siva-bhakta’. However, GENGNAGEL has noticed that he quotes long pas-
sages from the [$anagurudevapaddhati, and judges him to be “ein relativ spéter
Vertreter eines von Smarta-Einfliissen gepragten Sivaismus”. The Tattvaprakasa
itself is a post-Saiddhantika work unknown to the Kashmiris, and so post-10t
c. at least.

Z5Recent scholarship increasingly points to evidence that the Pasupata religion was rooted
early in its history in Gujarat; see BAKKER 2000; BISSCHOP & GRIFFITHS 2003. It seems that at
least a segment of these Pasupatas were Atharvavedins. On the other hand, there is no explicit
evidence for Pasupata use of the Nilarudra.

26BoUY (1994: 65-67) proposes the 9th_11th ¢. for the shorter list (AVPari$ 49.4.10) because
Ramanuja knows several of the works in it. He deems the longer list (49.4.4) of “twenty-
eight Upanisads of the Brahmaveda” to belong to the 12" or 13t c. (“probably” posterior to
Ramanuja, but certainly no later than Sankarananda, who commented on many of the works
mentioned only in this list, although not on the Nilarudra).

Z’The single manuscript in a southern script (Zin Telugu characters) is most likely a transcript
descended from a Nayaka-era Devanagari exemplar.

28TA 10 is known also as the Yajiiki Upanisad. The commentator Bhatta Bhaskara Misra
names this brief section the ‘Tvaritarudranuvaka’.

29See GENGNAGEL's remarks (1996: 18-21) on the date of Bhojadeva, the compiler of the
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To summarize, the expansion of PS 14.3—4 with other PS stanzas to consti-
tute different versions of a Nilarudrasiikta likely took place in western India at
some time before the 13™ c., and probably even before the 10" c., since the
Nilarudrasiikta was already well established as a distinct Vedic text in the LP. We
can also tentatively conclude that one of these versions attained its status as an
Atharvan Upanisad (presumably in its current form as the NU) sometime dur-
ing the 11t"-13%" ¢. However this gets us no closer to discovering at which time
before then a Nilarudrasitkta — one with this particular assortment of stanzas
(or the somewhat different set transmitted in Orissa with more fidelity to the
text of the PS) — came to be compiled and circulated independently of the PS.
We can only suppose that its form was still not set when Paippaladins were still
present in western India.

Relevance for Establishing the Text of the Paippaladasamhita

Aside from its historical significance as an extension of Atharvavedic mantras
into post-Vedic Saivism and Smarta eclecticism, the NU also provides valuable
testimony for the text of the corresponding stanzas of the PS.3? LOPEZ, in his
2000 edition of PS 13-14, took account of the NU’s readings, but without any
reference to manuscripts, and relying on a mechanical reprint (in SHASTRI 1970)
of the inferior Adyar edition (KUNHAN RAJA 1933).

The NU manuscripts would seem to be important (a) because they are rela-
tively numerous (as compared to extant Paippalada manuscripts), (b) because
they largely derive directly from western India and thus from a region that was
important in the development of the Atharvaveda tradition but that is not di-
rectly represented in the body of known PS manuscripts, and (c) because three
of the manuscripts of the Upanisad as well as four manuscripts identifying the
same text as the Nilarudrasitkta give an accented text. The last of these factors
turns out not to be very significant, since the accenting in the manuscripts (espe-
cially those from Nepal) appears quite faulty and at certain points (e.g., 3.23a)
shows signs of having been added to a previously unaccented transmission,
rather than representing a continuous tradition.

On the other hand, in the annotations to the text I find occasion to note a
number of cases in which the NU readings do throw light on uncertain readings
in the text of the Samhita. These cases include 1.1b, 1.2ab, 1.5ac, 1.6d, 1.8d,
2.10a, 2.13b, 2.15¢, 2.16bd, 2.17a, 2.20b. It should also be recalled that the NU
manuscript tradition offers the only support external to the Orissa sources for
PS 20.62.7, which is not found in the Kashmir manuscript of the PS.

Tattvaprakasa.

30PS 14.3-4 has now twice been edited with the use of Orissa manuscripts, but neither edition
can be regarded as fully satisfactory. While BHATTACHARYA 1997 offers us a first edition of
books 1-15 using Orissa manuscripts, GRIFFITHS (2002: 40-51, 2004: xiv—xvi) has called atten-
tion to methodological inconsistencies in that edition. LOPEZ 2000 is quite unreliable as well
(cf. my notes to the edition below, and GRIFFITHS 2004: xvii).
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A Note on vatikard

The second half of 1.3 (= PS 14.3.3) has remained obscure, partly because of
a change in the wording in the NU, and partly because of uncertainty about
the meaning of vatikard. The replacement of the PS reading ksepam by [’]ksémam
in the NU tradition, a case of a more common word replacing a less common
one, has only complicated matters.3! By connecting vatikard ingeniously with
the root van ‘win’, Narayana is able to take this word as an epithet for Rudra
meaning ‘he who brings about acquisition (vati = prapti, yoga)’. This then com-
plements the idea that he has removed aksema ‘the absence of security’, and in
so doing ensures the ideal of yoga-ksema ‘getting and keeping’.3?

The older meaning of this stanza was quite different, although the clue
to recovering it likewise depends on the relationship between the same two
words. The verb ksip in the Veda sometimes has the sense of ‘strike or hit
(with a weapon)” (e.g. RV 1.182.1-3); accordingly ksiptim: ‘a wound caused by
shooting or throwing’ (SS 6.109.3), ksipanii: (masc.) ‘an archer’ or (neut.) ‘a
missile weapon’ (RV 4.58.6) and the later word ksipaka: ‘an archer” (MONIER-
WILLIAMS, s.v.). PS 15.16.6, in which the collocation vatikarena ... ksiptasya
occurs (see below), comes in a series of stanzas referring to puncture injuries.
Hence, also in our context we can understand ksépa as “‘wound caused by a pro-
jectile’.

Although some authorities have been content to identify vatikard (= vatikrta
[SS 6.44.3, 6.109.3]) simply as ‘a particular disease’ (e.g., BOHTLINGK & ROTH,
5.v.), it occurs always in connection with puncture wounds, esp. ksiptd (see SS
6.109.1). In his note on SS 6.44.3, WHITNEY observes that ”vdtz‘kgjta, like vatikara,
is too doubtful to render; its derivation from vata ‘wind’ is extremely unsatis-
factory ...”. Nevertheless, ZYSK (1993) considers vatikard a sort of gastric com-
plaint, perhaps prefiguring the later tri-dosa humoral theory.®® It is healed by
visana>* (or visanakd),*® a plant (= pippali/arundhati?),*® and by jalasd, a liquid
remedy consisting of rainwater conceived of as ‘Rudra’s urine’ (SS 6.44.3; cf.
6.57.1-2) or maybe of actual urine.’’ In SS 6.109 ZYSK sees the ailment as in-
volving a discharge of blood (asravd, SS 6.44.2) in addition to vatikrta (p. 213).

31The distinctive reading of the NU tradition, ksemam, had been established in the tradition
at least by Narayana'’s time (if he did not introduce it himself). He reads it as "ksemam, i.e.,
aksemam: ‘He has utterly removed your lack of security. By this is meant [Rudra’s] agency in
safe-guarding [what one possesses]’ (tavaksemam aninasad anena ksemakaritvam uktam).

32Gee p. 129, below.

33He suggests that vatikrta “may be a symptom manifested by a victim of a wound” and “a
form of dyspepsia” (ZYSK 1985: 212-213, cf. p. 32 n. 9); 55 9.8.20.

3PS 19.31.12cd: prthivyam nisthitam asi visana nama vatikrtabhesajt (as quoted in ZYSK 1985:
211).

3555 6.44.2.

360n the pepper plant pippalf in its role as a remedy for vatfkrta and ksiptd, see $S 6.109.3.

3BLOOMFIELD (1891: 425-429), relying on KausS 31.11-15 and the commentaries thereon.
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LOPEZ (2000: 352) cites PS 15.16.6 as showing a connection between this dis-
ease and shooting, but he mistranslates: “And with the vatikara-disease (sic) of
thrown (arrows) and the dangerous poison of evil (?) ...”. In fact, this stanza is
third in a sequence in which the first pada of each stanza contains an instrumen-
tal and a genitive, and the other three padas are a refrain: *... and of the ill which
is the ill-poisonous [arrow]: 0 Arundhati, you are the poison-spoiler of its/his
poison’ (... -aghasyaghavisa ca ya | arundhati tvam tasyasi visasya visadisani).38 If
we consider the parallel construction of the first pada of each stanza in 15.16.4—
6, the meaning is clearer:

digdhena ca viddhasya-aghasyaghavisa ca ya |

arundhati tvam tasyasi visasya visadisant ||

aheyena ca dastasya-laghasyaghavisa ca ya |

arundhati tvam tasyasi visasya visadiisani] ||

vatikarena ca ksiptasya-laghasyaghavisa ca ya |

arundhati tvam tasyasi visasya visadisani] ||

Of one pierced with a poisoned arrow, and of the ill which is the ill-
poisonous [arrow]: O Arundhati, you are the poison-spoiler of its/his poi-
son. And of one bitten by snake[-venom] ... And of one struck by vatikari ...
(digdhena ca viddhasya- . .. aheyena ca dastasya- ... vatikarena ca ksiptasya-).%

In the first two cases, the afflicted is struck by something sharp which intro-
duces a poison with the capacity to stun, paralyze, and render him unconscious.
The third instance should be similar.

There is another factor to consider, too. In these three stanzas, the word
in the instrumental case designates the proximate cause of the malady. But
in what looks like a secondary extension of the pattern, several stanzas (PS
15.16.7-15.17.3) follow which repeat 15.16.6 verbatim, changing only the first
word, vatikarena, to Bhavena, Sarvena, Rudrena, Pasupatina, Ugrena ca Devena,
Mahadevena, I$anena, respectively. These of course are all names of Rudra
(though treated as distinct deities in some contexts). Stanza 6, then, marks a
transition: whereas the instrumentals in the preceding stanzas designate the in-
strument of the injury, those in the following stanzas name a personal divine
agent. How is it that this transition came about?

Considering the nature of the injury and its effects, the word’s seeming con-
nection with wind, and the fact that it was considered an apt epithet for Rudra,
I propose that vatikard may mean ‘lightning-bolt” or ‘lightning-strike” (from its
association with wind and storm, the concomitants of Rudra’s approach). Be-
ing struck by lightning might well be considered analogous to an attack with a

38GRIFFITHS’ translation (2004-05: @@).

¥t is also possible to see here genitives of the neuter nouns viddhdm (‘puncture wound’),
dastam (‘bite wound’), and ksiptim (‘shooting wound’), but these are more awkwardly construed
with the preceding instrumentals; hence my preference to interpret them as masculine terms
referring to the injured party.
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sharp weapon. Rudra’s arrows are the standard poetic metaphor for lightning
in the hymns. What we call the electrical current acts like a poison, leaving the
victim paralyzed or unconscious. The dual meaning — ‘lightning-strike” and
‘[God of the] Lightning-Strike” — would permit the semantic shift from ‘shot or
struck down by something’ to ‘shot or struck down by someone’. In NU 1.3,
vatikard, the lightning-strike or its effects, are banished by an appeal to Rudra,
Vatikard personified.

On the other hand, this explanation of the term is by no means the only plau-
sible one, and it is worth noting two other possibilities: that vatikard is either (a)
a condition (such as infection) associated with a wound caused by an arrow or
bite; or, in accordance with traditional interpretations, (b) an outbreak of un-
open sores, boils, or pustules described metaphorically as Rudra’s ‘arrow with
a single shaft and a hundred points’ (isum ékatejanam satdsalyam, SS 6.57.1cd).*0
In either case, infection or sores, the flow (srdvd) mentioned in SS 6.44.2 might
be of pus rather than of blood.

Narayana’s Dipika

Narayana commented upon a corpus of fifty-two Atharvan Upanisads. His
Dipika on the NU comes down to us in two forms, a shorter one and a longer
one. The first (recorded in one manuscript, H, and the Bibliotheca Indica edi-
tion, Ed,) restricts itself mainly to decomposing sandhi in potentially ambigu-
ous cases, glossing terms (often citing a definition from the Visvaprakasa), and
justifying grammatical forms by reference to Paninian rules. This commentary
is often, but not always, correct in its explanations, and it must be admitted that
it is not much help in establishing the text. It is interesting, though, to see how
the author resolves some of the problems posed by corrupt and otherwise ob-
scure passages, especially in the last khanda, where he proposes an emendation
of the second pada of 3.22.

Moreover, the Dipiki is a good illustration of the reception and theological
assimilation of a Vedic hymn in Smarta Hinduism. In the older stratum of the
text, this concern is less prominent, but Narayana manages to discern in 1.3cd a
reference to Siva’s beneficent role in conferring yoga and ksema upon his devo-
tees. Similarly, in his view, 3.24 celebrates Rudra as a hero in removing doubts
about what is right or wrong, so that men can know which actions will lead to
desirable fruits. He interprets 2.10 as demonstrating that bhakti confers (thanks
to divine grace) a vision of Rudra inaccessible even to yogis (see note 81 below).
The adjective kalmasapuccha in 3.21 he sees as alluding to ‘the Lord of Kedara
in the form of Mahisa’ (another instance of Siva being identified with a figure
whom elsewhere he subdues).

“0This is the understanding of Sayana (mukharahitavranabhaisajyartham “for the healing of
wounds without opening’), and of Kesava ad KausS 31.11 (aksatavranabhaisajyam ‘a remedy for
intact sores’).
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The interpolated passages in the expanded version (preserved in the other
manuscripts and the Anandasrama edition, Ed,) reveal a much more vigorous
effort to elucidate the religious significance of the hymn, making numerous con-
nections between the Vedic revelation and the Puranic mythology. Thus, a short
itihasa, inserted ad 1.1, takes the word avarohantam to refer to Rudra’s descent
as avatar in the form of Kumara(s), Brahman’s mind-born offspring, during the
creation of the world. Based on the reading jalasabhesajili, this anonymous redac-
tor also offers an alternative explanation of 1.3: Siva again took avatar form to
swallow the poison produced by the ‘herbs thrown into the water” during the
churning of the ocean. An interpolation ad 3.21 sees the mention of Hari beside
Nilagriva as a reference to 'the oneness of Hari and Hara’, and the two mules
of 3.26 are explained as the parallel forms in which Visnu and Siva preside over
two particular earthly realms. In this manner, warrant is found in a piece of
$ruti for a number of later ideas.

The Manuscripts

This edition of the text is based on twenty-six manuscripts, five of them ac-
cented. All but three (XYZ) are written in the Devanagari script, and are on
Indian paper unless otherwise noted. The accented manuscripts are:

A: Vaidika Sam$odhana Mandala, no. 4138. The NU is on ff. 18r-20v, six-
teenth in a collection of 52 Atharvan Upanisads.

B: Vaidika Samsodhana Mandala, no. 4139. The NU is on ff. 54v-56r, six-
teenth in a collection of 52 Atharvan Upanisads.

C: Bhandarkar Oriental Research Institute, no. 1/1907-15. The NU is on
ff. 37v-39r, thirteenth in an incomplete collection of Atharvan Upanisads. The
manuscript shows some prsthamatras.

D: National Archives, Kathmandu (NAK), no. 5.1567 = Nepal-German
Manuscript Preservation Project (NGMPP) A 588/16, labeled “Atharvastiktam”
on the NAK label, and “Atharvavedasamhita” in the NGMPP catalog CD. The
Nilarudrasiikta is on ff. 4v—6r, third in a collection of ‘hymns of the Atharvaveda’.
The codex of 12 folios contains: the Atharvasikta (SS 6.1-10) (listed by the
NGMPP as the Dvarapalasiikta), Angirasasiikta (SS 19.21-23), Nilarudrasitkta,
Apargjitastkta (SS 6.67-72), [Rodhasastikta] SS 6.40 (not so named in the text),
Santisukta (5S 19.9-12), Rudrastikta (SS 3.26-27), Audumbarasiikta (SS 19.31).
The independent svarita is marked by the use of a horizontal bar below the
svarita syllable as well as below the syllable that precedes. The accentuation of
the text is very faulty at points, but in general it agrees closely with that of E.

E: National Archives, Kathmandu, no. 4.2226 = NGMPP A 588/17, la-
beled “Atharvasitktam” on the NAK label, and “Atharvavedasamhita” in the
NGMPP catalog CD; the Nilarudrasiikta is on ff. 7r-10r, third in a collection of
‘hymns of the Atharvaveda’. The codex of 83 folios contains: the Atharvastikta,
Angirasastikta, Nilarudrastkta, SS 11.2 (wrongly labelled ‘Nilarudrastiktam’,
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which is cancelled), Devisikta (SS 4.30), Apargjitastikta, Madhustikta (SS 1.34),
Rodhasastikta, Santisiikta, Purusastkta (SS 19.6), Rudrastikta, Saurastkta (SS
17.1; see also below), Paustikasiikta (5SS 19.31), Sakunasiikta (SS 7.64-70 [inc.]);
with new folio numbering: Stiryastikta (SS 17.1), Somasiikta (SS 6.128), Bhau-
mastikta (SS 4.31), Yudhasakta (SS 7.81 [86]), Brhaspatistikta (SS 7.8 [9]),
Sukrastkta (SS 17.1.20), Sanisukta (SS 11.6[4].1-3), Rahusiikta (one stanza,
not traced in the SS or PS), Ketusiikta (SS 7.11.1-7.12.2), the Adhidevatah
(Suryadhidevo Rudrah, SS 1.19; Somadhideva Uma, SS 1.5; Bhaumadhidevah
Skandhah, SS 4.31.2; Budhadhidevo Visnuh, SS 7.24[25].1-7.26[27].2; Brhas-
patyadhidevo Brahma, SS 4.1; Sukradhideva Indrah, SS 6.98; Sanyadhidevo
Yamah, SS 6.93; Rahvadhidevah Kalah, SS 13.2.39-40; Ketvadhideva Indrah,
SS 13.2.31-34), the Pratyadhidevatah (Stryapratyadhidevo “gnih, SS 4.23.1-3;
Somapratyadhideva Apah, SS 1.6; Bhaumapratyadhidevah Bhih, SS 12.1.1;
Budhapratyadhidevo Visnuh, SS 7.24[25].1~7.26[27].2; Brhaspatipratyadhideva
Indrah, SS 2.5.1; Sukrapratyadhideva Indrani, SS 1.27.4; Sanipratyadhidevah
Prajapatih, SS 7.80[85].3-4; Rahupratyadhidevah Sarpah, SS 2.24; Ketupra-
tyadhidevo Brahma, SS 4.1), the Paficalokapalah (Vinayakah, SS 1.18; Durga,
SS 7.63[65]; Vayuh, SS 4.25; Akasah, SS 10.2.28cd-33; Asvinau, SS 5.26.12), the
Dasadikpalah (Indrah, SS 6.98; Agnih, SS 4.23.1-3a, 11.4.3b-26; Yamah, SS 6.93;
Nirrtih, SS 6.84; Varunah, SS 18.4.69; Vayuh, SS 4.25; Kuberah, SS 6.128; Isanah,
$51.19; Anantah, 85 2.24: Brahma, SS 4.1), and the Astavasavah (Adityah [stan-
zas omitted], Ekadasarudrah, $S 2.27.6; Naksatrah, 4.27; Brahma, 4.1; Visnuh,
SS 7.24[25].1-7.26[27].2; Rudrah, 1.19; Arkah, 17.1; Brhaspatih, 6.125). The read-
ings generally match those of D, including the idiosyncrasies of the accentua-
tion. Yet there are some real differences, as in 1.8d.%!

The unaccented manuscripts are:

F: Oriental Institute, Baroda, acc. no. 7332. The NU is on ff. 37r-38r, sixteenth
in a collection of 49 Atharvan Upanisads. Stanzas are numbered consecutively,
with no division into khandas. The colophon (ff. 115v—-116r) records a date of
samuat 1670 Aévina bright 15 Friday (i.e., Sunday, 29 September 1613 CE?).42

#Two other Nepalese manuscripts exist, but could not be collated for this edition. They are:

NAK 4.1405 = NGMPP A 588/18, labeled “Atharvasitktam” on the NAK label, and
“Atharvavedasamhita” in the NGMPP catalog CD. 44 unnumbered folios. The codex contains
some rules for the performance of the upanayana and the haritalikavrata (1r-23r), followed by
a group of unaccented Atharvan hymns written in a different hand (according to the NGMPP
CD, they are the Atharvanastikta, Angirasastikta, Nilarudrasiikta, Aparajitastikta, Audumbara-
stikta, Adalambukamekasiikta (?), and Rudrastikta). Unfortunately, the photographs of the
hymns supplied by the NGMPP were mostly illegible.

NGMPP E 1601/16, “Atharvavedasamhita”. According to the NGMPP CD, the codex con-
tains: Angirasasukta, Nilarudrasiikta, Aparajitastikta, Madhusiikta, Rudrasiikta. Photographs
of this manuscript were not made available to me.

#Here and below, my attempts to convert the dates were made with the use of Michio Yano's
“Pancanga” program (<http://www.kyoto-su.ac.jp/ yanom/pancanga/>). In several cases, I
was not able to find a matching weekday, so all conversions are to be taken cum grano salis —
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Place of origin: adya sripattanamadhye nagarajfiatiyapamcoli [effaced run of per-
haps 18 aksaras follows] madamkanajisutavilla (?) jiyena lisavitam || lekhakapata**-
lisadikajayosu ||. Orthography: doubles dental and retroflex stops after r; in-
consistently uses prsthamatris, probably retained from the exemplar; v, b, and c
often indistinguishable; ch for cch, including that resulting from external sandhi
of t + 3.

G: Oriental Institute, Baroda, acc. no. 5888(m). The NU is on ff. 49v-51r,
sixteenth in a collection of 52 Atharvan Upanisads. The post-colophon (f. 210v)
reads: samvat 1697 varse margasirsasuddhapratipada budhadine [14 November 1640
CE] likhitam idam pustakam. This manuscript preserves many apparently old and
authentic readings, despite the fact that it seems to have been written by some-
one ignorant of Sanskrit: although the hand is clear, n and t are very frequently
confused; likewise, c and v, preconsonantal r and anusvara, th and py — errors
which have not been reported. Stanzas are not numbered, and are not always
marked off by single or double dandas, which often crop up in the middle of a
line.

H: Oriental Institute, Baroda, acc. no. 11529. Narayana'’s Dipika is on ff. 69v—
27v, thirteenth in a collection of 52 Atharvan Upanisads dated samuvat 1784 (1727
CE). The miila text of the NU is written in the margins around the commentary
as an afterthought, but seemingly by the same hand, beginning on f. 70r. H and
M descend from a common ancestor. The stanzas are numbered 1-27, omitting
the number 21; khanda divisions are noted secunda manu. ksa is sometimes writ-
ten for kr. Though it shows many patent mistakes, this manuscript provides
valuable testimony especially for the Dipika in that it omits several passages
also omitted in the Bibliotheca Indica edition, and it also preserves some cor-
rect readings not found in other sources. It has been corrected to agree with
readings found in the Sarada transmission, especially as it is preserved in X.

I: Oriental Institute, Baroda, acc. no. 4856. The NU is on ff. 52r-
53v, sixteenth in a collection of 52 Atharvan Upanisads dated samvat 1842.
The codex concludes with some stanzas classifying the Upanisads by sakha:
pamcadasopanisado bhavamti Saunakiyanam mumdakadis tv alatamtam vijfieya bra-
hmavedasya 1 saptatrimsas tathanyas ca paispalyadiprabhedatah evam pamcasadhy a-
dhika brahmavedasya nanyatah 2 nilarudraprabhrtayo asramamtah prakirttitah | etah
sarvah prthagvakya jrvabrahmaikabodhikah 3.3 The post-colophon reads (f. 165v):
samvat 1842 jesthavadi navami 9 bhaumavasare (Tuesday [i.e., Wednesday?], 1 June
1785 CE).

J: Vaidika Sams$odhana Mandala, no. 4816. The NU is on ff. 54v-56r, also
numbered 1v-3r, sixteenth in a collection of 52 Atharvan Upanisads.

K: Bharatiya Itihasa SamSodhaka Mandala, no. 7/66 €. Narayana’s Dipi-

the precise size of the necessary grain I am not competent to estimate.

43 According to the BORI catalog (vol. 1, part 3, pp. 103-104), these stanzas are also found
at the end of BORI no. 134/1880-81, which unfortunately was inaccessable to me. See my
discussion of the stanzas on p. 84-84, with n. 8.
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ka of the NU, with the miila stanzas, is on ff. 1r-3v, sixteenth in a collection of
52 Upanisads, separately foliated. In the miila, hemistichs are marked off with
double dandas, but only the khandas are numbered.

L: Anandasrama, no. 58/944. The NU is on ff. 57r-58v, sixteenth in a collec-
tion of 52 Atharvan Upanisads. Orthography: doubles v after r.

M: Anandasrama, no. 252/4019. The NU is on ff. 44r-45v, sixteenth in a
collection of 52 Atharvan Upanisads. The stanzas are numbered 1-27, omitting
the number 21, without noting khanda divisions. Cf. H.

N: Anandasrama, no. 304/5048. The NU is on ff. 58r-60r, sixteenth in a col-
lection of 52 Atharvan Upanisads. Hemistichs are marked off with dandas; only
the khandas are numbered. There is one prsthamatra in the first word of 1.9e.
Two independent svaritas are marked with the numeral 3.

O: Anandasrama, no. 97/1235(-). European paper bearing the watermark
“Lumsden & Son 1853”. Narayana’s Dipika, with the miila stanzas, is on ff. 1r—
2v, sixteenth in a collection of 52 Upanisads, separately foliated. Hemistichs are
marked off with dandas; only the khandas are numbered.

P: Bhandarkar Oriental Research Institute, no. 133/1880-81. The NU
on ff. 50r-51v (60r-61v in renumbering), seventeenth in a collection of 59
Atharvan Upanisads. The post-colophon reads (quoting from the cata-
log, vol. 1, part 3, p. 124): samvat 1757 varase galitaposamaghavada 10 bu-
dhe $r1 amadabadarajanagaramadhye lasitam Srinarayanajini kriyavamchani ... ra-
de ramakalyanajt nagarapatani navaba $ri Sujayatapana ni cakarivira bhajamant va-
kanavisint ji ... matatalitavare navarahiitd avakasapamilasyii chete 123 $ajanasana
1112 hijar? mapu ... 44 ... alamagnrT (written in the auspicious royal city of
Ahmadabad, Wednesday [i.e., Thursday?], 3 February 1701 CE, by Narayana-
Ji Kriyavamcha, ... Nawab Ramakalyana-Ji Nagarapata, Sri-Sujayatapana,
Cakarivira Bhajama, Vakanavis, ... in the year 123 in the era of Shah Jahan,
AH 1112, ... the year 44 in the era of Alamgir). The NU is introduced with:
Sribrahmavedaya namah. Hemistichs are marked off with dandas; only the khandas
are numbered. Orthography: shows one instance of a Gujarati k in 2.11d.

Q: Bhandarkar Oriental Research Institute, no. 31(1)/A1881-82. Naraya-
na’s Dipika, with the stanzas, on ff. 1r-3r, first in a collection of 8 Upanisads
(comprising the Brahmabindu, Dhyanabindu, Yogasikha, Hamsa, Nadabindu,
Amytabindu, Tejobindu, and Yogatattva Upanisads), separately foliated.

R: Bhandarkar Oriental Research Institute, no. 29/1884-86. The NU is on
f. 14r—v, fifteenth in an incomplete collection of 17 Upanisads. Orthography:
occasionally writes s for kh (e.g., nilasisandaya in last stanza); one prsthamatra
occurs in the last syllable of 1.9e.

S: Bhandarkar Oriental Research Institute, no. 1/A1883-84. The NU is on
tf. 27v-28v, sixteenth in a collection of 52 Atharvan Upanisads. The codex con-
cludes with the stanzas classifying the Upanisadsby sakha.**

#The following BORI manuscripts, all in collections of 52 Atharvan Upanisads, were ex-
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T: Adyar Library, no. PM 484 = 9 F 130. The NU is on ff. 54r-55v, sixteenth in
a collection of 52 Atharvan Upanisads. The text shows two sets of corrections:
cancellations using yellow paste and some overwriting, seemingly performed
by the original writer and usually improving the text; and other changes in
lighter black ink and in another hand which almost always corrupt the text, and
which have not been recorded in the critical apparatus. The codex concludes
with the stanzas classifying the Upanisadsby sakha.

U: Adyar Library, no. PM 486 = 9 G 52. The NU is on ff. 28v-29v, sixteenth in
a collection of 52 Atharvan Upanisads. The postcolophon (f. 94v) gives the date:
samoat ||18 || 74 || karttikasuklanavamyam | 9 || camdravasare (Monday [i.e. Tues-
day?], 18 November 1817 CE). The codex concludes with the stanzas classifying
the Upanisadsby $akha.

V: Adyar Library, no. PM 513 = 11 D 54. The NU in two folios. Wrongly
identified by SCHRADER as “Nilagrivopanisat”.*>

W: National Archives, Kathmandu, ms. 2.181 (filmed on NGMPP reel no. A
896/3): Caturvedabrahmasiddhante catuspamcasadupanisadah. The NU is no. 13,
ff. 26r-26v, in the 82-folio codex. Devanagari script; not dated. Contains many
patent errors in the copying (mostly not reported), including confusion of ta and
na, sa and $a; there is one likely case of vestigial prsthamatra in 2.3d (f. 26r, 1. 10).
Probably copied from an original showing the inverted bha resembling ta, since
in a few corrupt passages ta is written for bha. Divided into khandas.

amined but not included in the collation: 2/1891-95 (ff. 52r-53v), 10/1882-83 (ff. 29v-30v),
27/1895-98 (ff. 29r-30v), 42/1892-95 (ff. 43v—44v), 134/1880-81 (ff. 50r-51v [renumbered in
Arabic numbers as ff. 60r-61v]), 233/1882-83 (ff. 236r-239r), and 328/1883-84 (ff. 48r—49v).

#5The following Adyar Library manuscripts were examined but not included in the collation:

PM 169 = 9 B 166. The NU is on the last leaf (f. 51r-v). Damaged and illegible in many places.

PM 485 =9 F 99. The NU is on ff. 39v—40v of a collection of 52 Atharvan Upanisads copied
in 1751 in Gujarat. The postcolophon (f. 116r) gives the date samvat 1807 [= 1751 CE]: ity
atharvaniyopanisadah samaptah || cha || sampiirnam samapta || samovat 1807 varse margastrsamase sap-
tamyam ravivdsare || nagarajiiatiyam etasam ajisujacatrabhujena likhyate || || Srikrsnarpanam astuh ||
$rikachadese madavivamdaranevise || || Subham bhavatuh || || kalyanam astuh ||. This manuscript is
very carelessly written, with a very high number of errors; since it does not, on the other hand,
help in doubtful passages, its readings have not been included.

The Library seems at one point to have possessed three other manuscripts of the NU that are
no longer traceable. They are listed here by the numbers used in SCHRADER 1908, followed by
the numbers used in A Catalogue of the Samskrit Manuscripts in the Adyar Library, by the Pandits
of the Library, part 1 (1926), an alphabetical title index. A number according to the new system
used by the library is lacking for all three.

9 B 171. SCHRADER describes a collection of Atharvan Upanisads on paper in Sarada script,
written c. 1700. This manuscript does not appear in the new list. The 1926 catalog does not have
a listing for this manuscript under the heading Nilarudropanisad. The library itself lists it as “not
found”.

34 ] 6 = 77446. SCHRADER does not list this manuscript. The 1926 catalog identifies it as
Nilarudropanisad, but the number is now attached to a copy of the Ramayana.

34 J 31 = 77471. SCHRADER does not list this manuscript. The 1926 catalog identi-
fies it as Nilarudropanisad with Narayana’s Dipika, but the number is now attached to an
Apastambasrautaprayoga.
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X: Staatsbibliothek Berlin, Janert Collection, running no. 49. Bound paper
manuscript in Sarada script. The NU is on ff. 46v—47v, sixteenth in a collection
of 52 Atharvan Upanisads. Shows affinities with H as corrected by another
hand.

Y: Staatsbibliothek Berlin, Janert Collection, running no. 50. Paper
manuscript in Sarada script. The NU is on ff. 6v—8v, sixteenth in a collection
of 52 Atharvan Upanisads.

Z: Staats- und Universitdtsbibliothek Hamburg, Cod. Palmbl. 110 (VOHD I,
4 no. 1168). Palm-leaf in Telugu script. The NU is on ff. 130v-131r (33v-34r, as
renumbered in Arabic numbers), forty-fourth in a collection of 45 works, mostly
Upanisads. The aksaras pa and va seem in many cases to be indistinguishable:
e.g. 1.3d, py etu (as all other NU mss. read) or vy etu (the PS reading).

The Dipika is represented in manuscripts H, K, O, and Q, described above,
as well as in:

Di;: Vaidika Sam$odhana Mandala, no. 4163. Narayana’s Dipika is on
tf. 195r-197v. This manuscript and the next, D1,, must derive from a common
archetype, since they share several obvious scribal errors (not included in the
apparatus): e.g., pratyasnat | pratisnam ad 1.2, prakasayastov iti ad 1.8, and pimgalah
ad 1.9, as well as the unique use of the archaic graph & for 7 in the word fmahe
ad 1.9.

Di,: Anandasrama, no. 288/4612 &. In eight numbered folios.

The accented manuscripts ABC broadly agree in their readings, which de-
viate more widely from those of the PS than those of some of the unaccented
manuscripts (e.g., F]). One gets the impression that the accentuation was added
at some point to an unaccented text, rather than that it records a continuously
preserved oral tradition. For instance, in 3.23 and 3.24, sdrva, correctly accented,
is recorded instead of the older reading s$arvi (which, however, is written cor-
rectly in 3.25). If the accentuation had been orally preserved, one might have
expected sarva with garva’s accent.*” The accentuation of the Nilarudrasikta
manuscripts (DE) is very faulty in general.

460ne further copy of the Dipikd was consulted: Anandasrama, no. 985/11920. Eighteenth in
a collection of Atharvan Upanisads with Narayana’s Dipiki written on modern lined note paper,
with the initials of the Anandasramagranthalaya JT.4.J. printed on the upper left margin, and
the word 9% on the right. These are the final hand-written copy sheets used in printing the
1895 edition. The stanzas (written in red) alternate with blocks of commentary. Numerous
corrections have been made to the text. This manuscript has not been used in constituting the
text because it appears quite contaminated, and is replete with canceled readings that cannot be
read. In any case, in its corrected form, it gives exactly the text of the edition.

47But for a possible case of original accentuation continuously preserved in the manuscripts,
see the annotation to 1.3a.
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Editorial Policy

The edition presented here is of the Nilarudra litany as recorded in all
manuscripts recording the text as ‘Nilarudropanisad’ and in the Nepal
manuscripts calling it the ‘Nilarudrasiikta’, as distinct from the parallel stanzas
in the PS. That is to say, the aim is to determine as far as possible the form of the
archetype *N from which all the manuscripts used here are assumed ultimately
to be derived.

As a consequence, there are a few instances in which the adopted reading
diverges from what appears to be the correct text of the PS. I have chosen to
preserve deviations from the older form of stanzas (whether accidental or in-
tentional) to the extent that they belonged to *N and were found meaningful
by the commentator. In such cases, discussion of the NU’s divergence from the
PS stanzas on which it was based is reserved for the notes. At the same time,
it is undeniable that the PS provides an invaluable frame of reference both for
editing and for interpreting the text, and it allows us to set in relief some of the
ways in which later Saiva tradition made sense of the Rudra of the Veda.

Unfortunately, the manuscripts do not represent a closed tradition. Con-
tamination is evident in cases where manuscripts have been corrected to show
variant readings attested in other manuscripts (many cases are noted in the
apparatus). That said, on occasion it seems possible to formulate a ‘stemma
variantium’#® in the case of a particularly distinctive shared reading that is
unlikely to be attributable to (1) a common pronunciation or scribal error,
such as incorrect vowel length, presence or absence of visarga or anusvira, or
confusion of similar characters or forms; or (2) a deliberate change to the text,
whether ‘correction” to an ‘easier’ reading® or to one found in a well-known
parallel. After screening out likely coincidences and solecisms of this sort —
admittedly, a rather subjective process — the following tentative groupings
emerge. An important variation at 1.6¢ exhibits a major branching;:

*¥ = sarvam if CFGH*IKLMOPQTUVWZ

*() = three subgroups:

sarvam idam DE

sarva ij ABJNR

sarva imej SXY (and secunda manu in a *¥ ms., H)

In the three manuscripts derived from an exemplar reading sarva imej, we find
that an inserted word [’]gnau in 1.2a, when miscopied, leads progressively to
further corruption ending in utter nonsense:

48See WEST 1973: 52-53.
49E.g., the doubling of the first n in the Vedic form anesann (2.15c) as if it somehow contained
the compound anna-wa-.
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ugro ['Ignau X — ugro gro S — grogrogro Y
The *¥ group splits along the following variation in 1.5d:

himsit FH*LMOPQTUW
himsth CGIKVZ

Within the former of these groups, O and Q share the reading $aravyan in 1.7c.
Within the latter, I and K stand apart in sharing a couple of features: asya Sesavah
for asyesavah in 2.15¢, and the omission of tava in 1.7¢.5°

I hasten to add that the distribution of several other significant variations in
the text cannot be reconciled with these groupings: e.g., asman JQRSUZ : asmin
(or yasmin) elsewhere (2.16d); and divo ABCFJPW : divi elsewhere (except T)
(2.19a). These may represent scribal corrections or, because the differences are
so small, some of the incorrect readings may result from independent errors.

Only manuscripts have been used to constitute the text of both the stanzas
and the commentary, although four earlier editions have been consulted: those
of RAMAMAYA TARKARATNA (1872), JIBANANDA VIDYASAGARA (1891), APATE
(1895), and KUNHAN RAJA (1933). The second of these was found simply to
reproduce the text of the first, agreeing even in such details as punctuation,
and it was therefore left out of further consideration. The text of the fourth
is incomplete, erroneous, and full of readings adopted tacitly and uncritically
from the commentary or from Yajurvedic parallels; its text of the Dipika closely
follows that of RAMAMAYA TARKARATNA.>!

For the stanzas, it has not been deemed necessary to record the readings of
any of the printed editions. In the case of the Dipika, however, all instances in
which the editions of 1872 (Ed,) and 1895 (Ed,) diverge from the text as accepted
here (on the basis of the six manuscripts available to me) are recorded in the
lower register of the apparatus. The sources of Narayana’s quotations from
other works are identified in the upper register.

The following conventions are employed in the critical apparatus:

Sigla are shown in bold type. A sigma (X) stands for all manuscripts of the
unaccented text of the miila (i.e., all except A, B, C, D, and E). The lemma and

0The major branching *¥-*Q is generally supported by a variation at 2.10a, with *¥ read-
ing adrsyam and *Q (more nearly correctly) reading adrsam; at 2.10c, more than half of the *¥
manuscripts have preserved the original adrsann (with U anticipating this form also in 2.10a).
The three *(2 manuscripts (ABR) break ranks by reading adrsyam in both places (likewise J in
pada c). Some others of the *¥ group join the entire *(} group in preserving the original adrsann
there. However, given the closeness of the forms, the widespread confusion evident from the
oddities of orthography here, and the possibility of contamination, these forms have not been
deemed a secure basis for use in a stemma.

51n his edition of PS 13-14, LOPEZ cites a mechanical reprint of this edition, included in
SHASTRI 1970.
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lemma sign ( ] ) are followed first by the sigla of those manuscripts giving the
adopted reading. In the case of an accented word, accented sources as well as
other manuscripts showing the same form without accent will be listed as sup-
porting the reading in the lemma, unless the unaccented form is found also as a
variant in an accented manuscript. Variant readings follow, separated by semi-
colons. Variants in accentuation have been reported, even if they are clearly
spurious, so that the reader may form an accurate idea of the fidelity of the ac-
cented texts, and also to illustrate the close agreement of the Nepalese sources.

Occasionally, a manuscript will be shown as giving a reading that was
clearly intended by the writer but which was miswritten. In such cases, the
exact reading found in the manuscript is given in parentheses after the siglum.

A raised dot ( - ) stands in place of an illegible aksara (or part thereof).

A square cup (U) represents a space left blank by the writer to indicate a
missing or illegible aksara in the manuscript that he was recopying.

A pair of question marks (? ?) encloses aksaras (or portions thereof) whose
reading is uncertain.

Parentheses with a plus sign (+) enclose aksaras (or parts thereof) inserted
marginally or interlinearly, whether by the same or a different hand.

Curly braces ( { } ) enclose cancelled aksaras (or parts thereof).

An arrow (—) indicates a correction; alternatively, where both forms are
elsewhere attested, the readings before and after correction may be entered sep-
arately, with superscript ac added to the siglum to indicate the reading ante
correctionem and superscript pc to indicate the reading post correctionem.

Under ‘Parallels’, an identical parallel (if one exists) is listed first, preceded
by an equal sign (=); all other parallels (or groups of identical parallels) cited
are variants of the NU stanza. The variations are mentioned in the annotations.

Text and Translation of the Nilarudra Stanzas
1.1 ~ PS14.3.1

om
dpasSyam tvavarchantam divitah prthivim avah |
apasyam asyantam rudram nilagrivam sikhandinam ||

I saw you descending from the sky, down to earth; I saw Rudra shooting [his
arrows], blue-necked, crested.

om] ABCGHIJKLMNPSTWXYZ; hari om E; om. DFWOQRUV prthivim avah]
GHZ; prthivim dva B“CDEJ“L*OQRTUVW; prthivim iva AB*; prthivimayah SXY;
prthivimatah M; prthivimima IL*; prthivimama FJ*“KP; prthivitava N dsyantam]
CFGHJLNOPQR S(asyamtam — pasSyamtam)T*(— asrtam)UVWZ; asyamtam AB;
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asya tam IKM; apdsyantam DEY; muficantam X rudrdm] ABDE; rudram CX
sikhandinam] ABCZX; §ikhandinam D; $ikhandinam E

b. BHATTACHARYA prints iva; LOPEZ hesitantly accepts ava. The NU manu-
scripts provide support for both these readings (and others), but Narayana’s
reading is probably the best (cf. Astadhyayr 8.2.70: amna tidas "va ity ubhayatha
chandasi). The accented manuscripts read dva; avih is accented however on the
ultimate.

The form divitah is hapax legomenon; PS 14.3.1b reads divatah, a more natural
form.

1.2 =PS514.3.2

diva ugro ‘varuksat praty asthad bhiimyam &dhi |
janasah pasyatemam nilagrivam vilohitdm ||

From the sky the mighty one has descended; he has taken his stand upon the
earth. O people, look at him: the blue-necked, the red one.

divd] ABDEX; diva C ugr6] ABCDEFGHIJKLMNOPQRTUVWZ; ugro gnau
X; ugro gro S; grogrogro Y ‘varuksat] ABDEFGI(°ksamtat) JKLMNOP
QRSTUVWXYZ; vartuksatt C; varunakhyat H bhiimyam] AB; bhimyam —
?bhtimyam? C; bhiimyam DEZ adhi] ABCDEFGHIJKLNOPQRSTUVWXYZ; a-
pi M janasah] ACDEZX(jana?sya? — janasa T); janasah B pasyatemam]
ACFIJKLNOPQRTUVWZ; pasyatemam B; pasyatemam vdai DE; pasyatemaham
HMSXY; pasyatepra G vilohitdim] ACFGH”IJKLNOPQRSTUVWXYZ; vilohitam
B; vilohitam DE; sulohitam H“M

ab. The Orissa PS manuscripts show second-person verb forms, and LOPEZ
accepts these as correct. The Kashmir manuscript has varuksat and the corrupt
torm ustamad (for asthad?). The NU manuscripts are unequivocal in giving third-
person forms, and these are more natural in the context of the second hemistich,
which refers to Rudra as ‘him’ rather than ‘you’. Hence the NU supports (and
corrects) the Kashmir manuscript on this point.

1.3 ~ PS14.3.3

esd ety aviraha rudro jalasabhesaj |

vi te ’ksémam aninasad vatikar6 ‘py etu te ||

Here he comes, not striking men, Rudra whose medicine is urine. He has re-
moved your insecurity; let your vatikard also go.

ety] L, éty ABCDE jalasabhesaji] G; jalasaya bhesaji Z; jalasabhesajih ABCF
HIJKLNO PQRS(— °jah)TUVW(°s5jah)XY; jalasabhesajih DE; jalasabhesajah H*M
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vi te] ACD(pi) E(pi)FGIJKL(cite)NO PQRTUWZ; vi té — vi té B; vitte HSV; citte X;
datte M ksémam] DEZ (ksem Z); ksemam ABC

a. The accented manuscripts’ éty should not be accented; if the preverb 4 is
understood to be present, it should by sandhi rather produce diti, which is in
fact the reading of the PS. Might this unanimity suggest that the original accent
has in this case been faithfully preserved, despite the change of vowel?

b. Although the usual form of Rudra’s epithet is jilasabhesaja (RV 1.43.4b,
8.29.5; o) 2.27.6a; PS 2.16.4a, 5.22.9¢c), most manuscripts here read jalﬁ_sabhesajz‘h.
Even if this could be accepted as a rare masculine form (cf. MACDONELL 1910: §
375B), the accent on the ultimate prevents us from reading it as a bahuvrihi and
requires that we accept jalasabhesaji, based on the stem jalasabhesajin-, which
is the form shown by G and printed by BHATTACHARYA (1997) and LOPEZ
(2000). For the meaning of jalasd (jalasd in SS 6.57.2), see EMENEAU 1988: 195,
who defends the etymology and definition proposed originally by BLOOMFIELD
1891: 425-429.

cd. On vatikard and [']kséma, see the remarks in the introduction (pp. 90—
92). All the manuscripts record ksemam, and this reading probably was present
in *N. Reluctantly, in spite of the poor sense it yields, I have refrained from
emending to ksépam because this reading has been accepted by tradition as au-
thentic and (thanks to some exegetical gymnastics) meaningful: by Narayana'’s
interpretation this line means: ‘He has removed your lack of security [reading
"ksema]; Likewise, let him come who causes you to acquire’. The unanimous
reading [']py etu is possibly original (with the implied sense of preverb vi car-
ried forward from pada c), but it may well have arisen as a misreading for the
PS’s vy etu (in which case the error can be compared with the reading pite in
pada c in D and E). The PS reading of this line means: ‘He has caused your
wound to disappear; let your vatikard go away’.

1.4 =PS14.3.4

ndmas te bhava bhdmaya ndmas te bhava manyéve |
namas te astu bahtibhyam uté ta isave namabh ||

Homage, O Bhava, to your anger! Homage, O Bhava, to your wrath! Homage
be to your arms, and to your arrow, homage!

bhamaya] ABCDEFIJKNOPRUVW;, bhasaya Q; bhimaya GT; bhavaya HLMX; bha-
vayaS;---Y isave] ABCL; isavé DE

Parallels: MS 2.9.2:120.16-17 = TS 4.5.1.1(a); KS 17.11:254.1-2; VS 16.1.

a. All the Yajurveda versions omit this pada.
bed. KS reads: ndmas te rudra manydve bahiibhyam utd te ndmah | uté ta isave
ndmal ||; VS inverts the latter two padas. MS and TS have the VS order, plus the
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insertion of ndmas te astu dhdnvane as pada c.

1.5 ~ PS14.35

yam isum giriSanta haste bibharsy éstave |
§ivam giritra tam krnu ma himsit purusan mama ||

The arrow, O Mountain-Dweller, that you carry in your hand to shoot — make
that benign, O Mountain-Protector. Let it not harm my men.

W omits padas ab.

girianta] ABIGKMOQTVZ; giridanta E; giriSdmtam C; giriSamtam DFHJLNPR(giri-
samtam)U; giriSante XY  bibharsy] AB; bibharsy CDEFGHIJKLMNOPQRTUVXYZ
giritra tam] ABCDFGHJLMNOPQRTVW(girimnna ta)Z; giritra tam E; giritra
tam Y; giritritam IKX; giritra tan U krnu] ABCDEFGHIJKLMNOPQRS*U
V(krna)WYZ; kuru S*“TX himsit] ABDE(him°)FHJLMNOPQRSTUWXY; himsih
CG(rhisth)I(himsi(+h))KVZ

Parallels: MS 2.9.2:121.1-2; KS 17.11:5-6 = TS 4.5.1.1-2(d) = VS 16.3 = $vU 3.6.

a. There is no PS manuscript support for isum. BHATTACHARYA hesitantly
prints isam; LOPEZ emends to *isum on the basis of a NU edition. The NU manu-
scripts unanimously support isum.

c. giritra, which is read by Narayana and glossed giriraksaka, is a vocative
found elsewhere. Though it might possibly have originated as a misreading of
girisa, it appears to belong to the archetype of the NU. giritra is found in paral-
lels in the KS, TS, VS, and SvU, with only the MS showing giriga. Despite noting
the parallel texts, LOPEZ (2000: 269, 319) combines this word with the follow-
ing tam and emends, on the basis of a single corrupt reading from an Orissa
manuscript (May.: giriSrrtam [perhaps misreported; should be girisrtam?]), to
girisritam: ‘make that mountain-leaning (arrow) friendly’. However the com-
pound girisrita is not attested elsewhere, and does not make sense describing
an arrow.

It is perhaps noteworthy that the NU and the PS read krnu instead of the
‘younger’ form kuru,>* which is found in all of the Yajurveda versions.

d. Although the PS and all Yajurveda parallels read himsih, I have accepted
himsit here for two reasons. First, himsit represents a shift of subject (with the
new subject not explicitly stated): it is thus the lectio difficilior. Secondly, accord-
ing to my tentative stemma, those manuscripts which read himsih (CGIKVZ)
descend from a version that may have been influenced in this place by the read-
ing of the widely known Satarudriya. The Yajurveda versions have piirusam jigat
instead of piirusan mdama.

520nly three NU manuscripts show kuru.
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1.6 ~ PS14.3.6

$ivéna vacasa tva giriSacha vadamasi |

yéatha nah sérvam {j jagad ayaksmam suména &sat ||

With a benign word we invite you, O Mountain-Dweller, so that the whole
world shall be disease-free, and [Rudra] favorable to us.

giriééché] ABCDFHIJKLMNOPQRSUV(giricha) WXYZ; giriééché E; giriSamnam
G vadamasi] ABDEFHIJKLMNOPQRSTUVWXY(va®)Z; vadamasi C; hastesmi
G sdrvam {j] CFGH“IKLMOPQTUVWZ; sirvam idam DE; sarva ij AB; sarva
ij JNR; sarva imej H”SX (ime)Y jagad] ABCX; jagdd DE ayaksmdam]
ACGHIJKLMNOPQRSTUVWXYZ; ayaksmam DE; ayaksmyam B; ayaksmyam F
sumana] AB; simana C; sumana DEX asat] ABC; asat DEX

Parallels: MS 2.9.2:121.3—-4; KS 17.11:254.7-8 = TS 4.5.1.2(e) = VS 16 .4.

cd. As with the previous stanza, the MS here stands apart from its peers:
ydtha nah sdrva ij janah samgamé sumdna dsat ‘so that every person shall be well-
disposed toward us when we meet’. All other parallels agree with the NU/PS
here. It is interesting to note that those manuscripts giving the hybrid reading
sdrva ij jagad appear to reflect a familiarity with a version of this pada that has
the MS’s wording, but without the MS’s distinctive vowel sandhi (@ — 4 before
an accented word-initial vowel).

The manuscripts uniformly give the masculine form sumdnalh] (which could
refer to Rudra) in place of the PS neuter form sumdno, which can be understood
as attribute to jagat. yaksma, though denoting a wasting illness such as tubercu-
losis in particular, probably means disease in general in this form compounded
with alpha privative, ayaksmim. One comes away with the impression that the
MS has the most natural construction, with the other Yajurveda versions intro-
ducing changes that make the line clumsy, a clumsiness that the PS removes by
completing the transition from masculine to neuter subject. On this basis, the
difficult reading sumdna may be more original in the PS than the reading sumano
actually attested in its mss.

1.7 =PS14.3.7

ya ta isuh $ivatama $ivam babhiiva te dhanuh |
$iva Saravya ya tdva tdya no mrda jivése ||

That arrow of yours is most benign; your bow has become benign. Benign is
that shot of yours. Show us kindness with it, for the sake of life.

isuh] ABC; isuh DEX babhiiva] ABCZ; babhiivd DE saravya] ABCDEF(Sara-
vyal)GHIJ(Saravyal — Saravya3)KLMN(Saravya3) PRSTUVW (Saraya)XYZ; Saravyan
0Q ya] BCDE; ya AX tdva] DE; tava ABCFGHJLMOPQRSTUVWXYZ; taya
N; om. IK
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Parallels: = KS 17.11:255.7-8; TS 4.5.1.1(b).

c. Four otherwise unaccented manuscripts insert the numeral 1 or 3 to mark
the independent svarita in the word Saravyd: F(1, the only such instance in this
ms.) J(1 — 3) N(3) T(3, cancelled).

d. TS reads: tdya no rudra mrdaya.

1.8 =PS14.3.8

ya te rudra $iva taniir 4ghorapapakasini |
tdya nas tanva $amtamaya giriSantabhi cakasa ||
That benign form of yours, O Rudra, which is not frightful, not evil-looking —
with that most benevolent form, O Mountain-Dweller, look at us.
aghorapapakasini] ABCX; aghorapapakasini DE giriS$antabhi] J(°tatabhi)OQRT
UV, giridéantabhi E; giriSamtvabhi ABFGHIKLMNPSWXYZ; giriSdmtvabhi CD
cakasa] em.; cakasat ABCDEF(va®)GHIJ(va®)KLM*NOPQRS(°${thi 1)UV (°slat) WXY;
cakaSavat Z; cakas?1thi? M*; cakasam — cakasim T

Parallels: MS 2.9.2:120.18-19; KS 17.11:254.3—4; TS 4.5.1.1(c); VS 16.2; SvU 3.5.

c. Four otherwise unaccented manuscripts insert the numeral 1 or 3 to mark
the independent svarita in the word tanva: J(1 — 3) N(1 — 3) R(3) T(3, can-
celled).

d. The last word of the stanza, a form of the intensive stem cakas, is problem-
atic. The almost unanimously attested NU reading, cakasat, may be the widely
attested participial form; if it were interpreted as a third-person singular sub-
junctive, it might have arisen from mistaking the nominative string in padas
ab as the subject, to yield a syntactically disjunct sentence: “That benign form
of yours, O Rudra, which is not frightful, not evil-looking — with that most
benevolent form — O Mountain-Dweller, it (your benign form) shall shine upon
us’. Alternatively, Narayana explains: ‘[It is] the prayer, “He shall manifest
[that form] exceedingly” (atisayena prakasayatv iti prarthana)’. LOPEZ emends to
cakasah, a second-person form, stating: “Though not attested, the manuscripts
converge on this form with little variation” (p. 214). Given that the Kashmir
manuscript reads cakasa and the Orissa manuscripts he used all read cakasa, this
convergence remains elusive, although it is true that visarga is easily lost. How-
ever, BHATTACHARYA prints cakasa, which can be understood as an imperative
form based on a thematized stem cakasa-. The Yajurveda-based variant cakasihi,
a proper intensive imperative, seems to confirm this choice. *N may well have
read cakasat; this form may have been introduced by a scribe who did not rec-
ognize the nonce form cakasa and presumed that a final letter had been omitted.
On this basis, the emended form is accepted here. The hypermetric form cakasthi
found in all Yajurveda versions might even have been introduced as a normal-
ization, giving a more common form while preserving the sense.
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1.9 =PS14.3.9

asdu yés tamré arund uta babhrur vilohitéh |
yé cemé abhito rudra diksu $ritah sahasrasé
‘vaisam héda Tmahe || 1 ||

That coppery one, the ruddy, the brown, and the red one, and these Rudras all
about, lying in [all] directions by the thousands — we appease their wrath.

asau] ABCX; dsau DE tamro] ABC; tamro DEX arund] ABCX; aruna DE
utd] ABDEZ(uta uta X); uta C vilohitsh] ABCFGHJLMNOPQRTUVWXYZ;
vilohitdh DE; vilohitam IK cemé] ABC; ceme DEX abhito rudrad] ABCDEF
GIJKLMOPQRS”*TUVWYZ; abhito rudro HNS“X; rudra abhito Y dikst]
B(dikstih)CDE; diksu AX(ciksu X)  éritdih] ABCDEFGHIKMOPTUVWXYZ; értah
JLNR; $rutah QS(sru®) sahasrasé] BC; sahasraso A; sahasraso DEX(sahasro Z)
"vaisam héda] ABCX(- - - da Z); vaisam heda DE(? svarita mark omitted) Imahe]
ABCDEFGIJKLMNOPQRTUVWZ; inmahe HS(°ye — °he); inmahe Y; inmame X

Parallels: MS 2.9.2:121.8-10 = KS 17.11:254.11-12; TS 4.5.1.2-3(g); VS 16.6.

bc. Variants in the Satarudriya: utd babhriih sumangdlah (KS, MS, TS); yé cemarn
(TS), yé cainarir (VS).

2.10 =P514.3.10

adrsan tvavaréhantam nilagrivam vilohitdm |
utd tva gopd adrSann uta tvodaharyah |
ut6 tva vi$va bhatani tdsmai drstaya te ndmabh ||

They have seen you descending, blue-necked, red: both the herdsmen have seen
you, and the women fetching water [have seen] you, and all beings [have seen]
you: Homage to you who are seen!

H inserts padas cd interlinearly; D and E duplicate 9ab (E omitting the word arund) at
the head of this stanza, and insert the stanza number 10 after 2.10ab.

adréan] em.; adréam DEJNSUXY(°$am); adrSyam ABCFHIKLMOPQRTVWZ; om
adréyam G tva®’] ABCZ; u tva E; Su tva D nilagrivam] ABCX; nilagrivam
DE vilohitdm] ACZ; vilohitam B; vilohitdim DE utd tva] ABCDX; upé tva E
adrsann] CGHIJKM NSTUXYZ; adréamn DE; adréyann BFLOPQRVW; ddréyann A
utd tvo’] ABFGHIJKL NOPQRSTUVWXYZ; uta tvo® C; ata tvo® DE; adréann u® M
°daharyah] ABCZX; °ddharyah DE ut6 tva] ABCFGIJKLNOPQRSTUVWYZ; uta
tvo X; utd tva DEHM  drstaya] ABCFGHIJKLMNOPQRUVWZ; drastaya DEST

Parallels: MS 2.9.2:121.11-13 = KS 17.11:254.13-15; TS 4.5.1.3(h); VS 16.7.

a. ddrsam could hardly be a first-person singular aorist form, and BHATTA-
CHARYA therefore prints adréam; LOPEZ emends to adarsam (with guna). The
variant adrsyam, which is also Narayana'’s reading, likely results from persever-
ation from the parallel form apasyam in 1.1a, a pada which is otherwise identical.



108 TIMOTHY LUBIN

The same may be true of the om added here in G (though this may simply be
meant to indicate the start of a new chapter).

I have preferred the smallest emendation necessary to give a good form,
reading m as n, and reading adrsan, a third-person plural aorist form. This has
the virtue of agreeing with the same form in pada ¢, and with all the other
plural subjects in the stanza. Moreover, in Devanagarl manuscripts, anusvara
before dentals is almost as a norm treated as an acceptable equivalent of n. It is
a distinctive feature of the Paippalada tradition that word-final n + t frequently
does not result in mst as required by Paninian sandhi.>® This reading must also
be restored in PS 14.3.10.

bedef. A parallel for the rest of this stanza is found in the Satarudriya: asdu
Yo "vasdrpati nilagrivo vilohitah | utdinam gopd adrsann utdinam [TS, VS: ddrsann]
udaharyah | utdinam visva bhiitani si drsté mrdayati nah || (the VS omitting pada
e). The redactor of the NU/PS version has deliberately changed the first pada
of the stanza to recall the opening words of the Atharvan hymn.

211 =PS14.4.1
namo ‘stu nilasikhandaya sahasraksaya vajine |
atho yé asya satvanas tébhyo 'hdm akaram namabh ||

Homage be to the Blue-Crested One, the Thousand-Eyed, the impetuous. And
I have done homage to those who are his warriors.

asya] ABCX;asyaADE  sdtvanas] BCFGH(satva(+na)s)]JKLMNOOQRSTUVWXYZ;
satvanas A; satvanaméas DEP 'ham] ABC; ham DEZ

Parallels: MS 2.9.2:121.14-15; KS 17.11:254.16-17; TS 4.5.1.3(i); VS 16.8.

ab. Variants for nilasikhandaya: nilakapardaya (MS); nilagrivaya (KS, TS, VS).
For vajine: midhiise (MS, KS, TS, VS).
d. The Satarudriya reads: "ham [MS: iddm] tébhyo "karam ndmah.

2.12 =P514.4.2
ndmamsi ta ayudhayanatataya dhrsnave |
ubhdbhyam akaram ndmo bahubhyam tdva dhénvane ||

Homages to your bold weapon, which is unstrung! I have done homage to both
(your) arms, to your bow.

3Even in other Vedic texts, the insertion of s is not consistently applied in this context; see
AiGr I: §280 and WHITNEY 1905: cxxiv—cxxv; also 1862: 417 [rep. p. 87], cited by GRIFFITHS
2004: lvii.
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ndmamsi ta] ABCX; ndmo si td DE dyudhayéanatataya] ABCFGHIJKLMOPQR
STUVWXY; dyudhayanatitaya DE; ayudhanam tataya Z; dyudhayacatayaN  dhrs-
nave] ABCX; dhfsnave DE akaram] ACDEFGH"IJKLNOPQRSTUVWXY; ak4 -
— akdram B; uta te H*M

Parallels: MS 2.9.2:121.16-17 = VS 16.14; KS 17.11:254.16-17; TS 4.5.1.4(0).

a. Yajurveda variants: ndmas ta (MS, VS); ndmas te astv (TS).
c. For akaram the Satarudriya reads utd te.

2.13 =P514.43

préd mufica dhanvanas pary ubhayor artnyor jyam |
yas ca te hasta isavah péra ta bhagavo vapa ||

Unfasten the string from both ends of (your) bow, and lay aside, O Lord, the
arrows that are in your hand.

G omits ti bhagavo vapa (and the entire following stanza, ending in bhara) through eye-
skip.

prd mufica] ABCFGHIJLMNOPQRTUVWXYZ; pra mufici DE; pramuficya K
dhanvanas pary] F(dhanvanaspary — dhanvanas -- )JPT*UV; dhdnvanasytry ABC
T*Z; dhanvanasyurth G; dhanvanasyur IKL*OQW; dhanvanasyam NR; dhanvanas
tvam DEH“MXY; dhanvane(+na)sya?m? S; dhanvanos tayor H*; dhanvanas - L*
ubhdyor artnyor jyam] em.; ubhayor atnyor jyam FM*; ubhayor atnyor jyam XY; u-
bhayorarjiiyor jyam O(arjaar)P; ubhéyo rajiior jyam ABC(ibhayo) DEGH*LZ; ubha-
yo rajiior yam JNRS(urbhayo rajier)T(rajiio{r})U V(sajiiorya); ubhayo rajiio jyam
IKW; ubhayo rajfio y(+a)h Q; ubhayo ra - or jyam M"; ubhayo raji?eyam?rjya
H hasta] ABCX; hastd DE para] BDEL; para AC ta bhagavo vapal]
ABCFHIJKLMNOPQRSUV(ta {isavo}bhaga vapa)WXYZ; ta bhagavo vdpah DET

Parallels: MS 2.9.2:121.18-19 = KS.17.11:254.18-19 = TS 4.5.1.3-4(k) = VS 16.9.

a. Several of the corrupt readings for dhanvanas pary arose through antici-
pation of the vowel u and confusion of p and y in conjuntion with s: O‘GCREO >
O‘G{ioor OPILEO. Several other manuscripts, including the Nilarudrasiikta collec-
tions from Nepal, give the Yajurveda reading tvdm in place of pdri.

b. All PS manuscripts read atnyor,”* which BHATTACHARYA hesitantly ac-
cepts. LOPEZ adopts drtn;yor on the strength of the NU. This (artniyor) is the
reading of the Adyar edition (KUNHAN RAJA 1933), which it has adopted from
the TS parallel; LOPEZ refers to a reprint of this (SHASTRI 1970). This correct,
original form drtnyor has left traces in the extant readings: FM** show the cor-
rect consonantal conjunct tny, while OP preserve the immediately preceding r.
Considered together, these readings may indeed point to an original conjunct
rtny. Alternatively, the appearance of this » in FM* may have been influenced
by the following conjunct rjy.

S4LOPEZ (2000: 237) mistakenly reports the Kashmir reading as #lnyor.
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d. LOPEZ adopts the Orissa reading vapah (a variant found also in the
Nepalese Nilarudrasiiktas and in T), despite the poor sense it yields. However,
BHATTACHARYA is right to accept the Kashmir text’s vapa.

2.14 ~ PS 14.4.4 (d = 3.10.5d)

avatdtya dhanus tvam sahasraksa $atesudhe |
nisirya Salyanam mukha $ivé nah Sambhtr 4 bhava ||

Having unstrung (your) bow, O Thousand-Eyed, O Hundred-Quivered, (and)
having cut off the tips of (your) arrows, be benign and benevolent toward us.

G omits this stanza through eyeskip (see apparatus under 2.13). Almost every word of
this stanza is incorrectly accented in D and E, which however are unanimous in every
case.

avatatya] ABDEFHIJKLMNOPQRSTUVWXYZ; 4vatatya C sdhasraksa] BF; sa-
hasraksa ACHIJKLMNOPQRSTUVWXYZ(°ksam); sahasraksa DE satesudhe]
HIJKL*MNOQ RTUVYZ; satésudhe DE; Satesudhi H"X; Satesu te ABCFH”
L“PS(Sato’)W nisirya] FH (niSaryya — niSaryya)LO(nislyam)PQRVWXZ; niéirya
D E; visirya ABCIJKMNSTUY Sambhur a] AFHIJKLMNOPQRTUVXYZ;
s§ambhur 4 CD($am°)E(Sam°®); (+$am)bhu{ksya}r a B; Sambhuva W  bhava] ABCIJK
L*OPQRSTUVXY; bhavat Z; bhara DEFL“MNW, bhura — bhuva H

Parallels: MS 2.9.2:122.1-2; KS 17.11:255.5-6; TS 4.5.1.4(1); VS 16.13.

b. Like several of the NU manuscripts (though not those in Sarada script, X
and Y), the Kashmir PS manuscript also reads satesute.

c. In the Satarudriya we find the variants prastrya (MS), mitkham (KS, MS).

d. The PS reads a cara instead of 4 bhava (or & bhara). The Satarudriya has: $ivé
nah sumdnd bhava [MS: na edhi sumdna). The NU reading as it stands appears to
be a conflation of the PS reading with that of the Satarudriya.

2.15 =P514.45

vijyam dhanuh sikhandino visalyo banavarh uté |
anesann asyésavah $ivé asya nisangatih ||

Stringless (is) the bow of the Crested One, and tipless (his) shaft; his arrows
have disappeared; his quiver (is) benign.

sikhandino viSalyo banavarh utd] ABCX; sikhandino viSaly6 vanavan uta DE
dneSann] ABCD(dne$damn) GLMOQRV(°samn)Z(°Samn); anneSann FHJNPST*
(°$amn)U(°$amn); annen IK; aniSann XY; dnendéann E; anyeSamn W asyésavah]
ABCDEFGHJLMNOPQSTU VWXYZ; asya Sesavah IK; asesava R §ivé asya]
ABCEL; Sivo dsya DE nisangatih] ABX; nisamgatih C; ?vi?samgatih DE

Parallels: MS 2.9.2:122.3-4; KS 17.11:254.20-21; TS 4.5.1.4(m); VS 16.10.
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a. The Satarudriya reads kapardinah instead of $ikhandinah.

b. viSalyo banavan could also mean ‘arrowless (his) quiver’, which is how
Narayana understands it; he also reads astu instead of utd.

c. BHATTACHARYA and LOPEZ both print Tanesann. This reading is well-
attested in the NU manuscripts. Note the exceptional divergence of D and E
here. For asyésavah, MS and VS read asya yi isavalh].

d. The Satarudriya has abhiir (or abhiir [TS, VS]) instead of $ivé. For nisangdti,
compare nisarngithi (MS, KS, TS) and nisangadhi ‘sheath’ (m.) (VS), and nisangin
‘one with a sheath’ (SS).

2.16 =PS14.4.6

pari te dhanvano hetir asman vrnaktu vi§vétah |
atho ya isudhis tdvaré asmén ni dhehi tam ||

Let the missile of your bow avoid us on every side. And put this quiver of yours
far away from us.

Y omits padas bed by eyeskip (from hetir in this stanza to the same word in the first
pada of the next stanza).

péri te] ABCD(té)E(té)FGHIJLMNOPQRSTUVW(parite)XYZ; parito K isudhis
tavaré] ABCXL; isudhis tavaré DE asman] JOQRSUZ(asmavare asman); asmin
ACFGHIKLMNOP TVWX; dasmin DE; yasmin B

Parallels: = KS 17.11:255.1-2 = TS 4.5.1.4(p) = VS 16.12; MS 2.9.2:122.3-4.

b. BHATTACHARYA emends to vrnaktu, while LOPEZ adopts this reading
from the NU edition he used. This form is unanimously supported by the NU
manuscripts.

cd. Narayana, reading asmin, takes tdm to refer back to hetir; accepting this
reading would require emending to tdm. (Although heti is sometimes mascu-
line in later Sanskrit, it is feminine in the Veda, as in the next stanza.) All
manuscripts of the PS also support this reading as well. To make sense of this,
asmin must be correlated with yd isudhis tdva, yielding an awkward construc-
tion: “And put that [arrow] in this, [which is] your quiver, far away’. It is much
preferable to accept the readings of NU manuscripts JORSUZ (even though
these may in some cases be corrections of the written tradition, whether based
on oral tradition of the PS or contamination from the Yajurveda oral tradition).
The MS, which also reads asmin in VON SCHROEDER’s edition, should likewise
be corrected, in accord with Biihler’s manuscript cited therein. The error can be
explained as a case either of the writer expecting a locative next to ni dhehi, or
of anticipation of the i of ni.
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217 =PS14.4.7

ya te hetir midhustama haste babhiva te dhéanuh |
taya tvdm visvito asman ayaksmadya pari bhuja ||

(With) that missile of yours, O Most Bountiful One — your bow is in (your)
hand! — with that, which is free of disease, embrace us on every side!

Y omits ya te hetir by eyeskip (see 2.16).

ya] ABDEGHIJKLNOQRSUVWXZ; yas CF(— yat)H“MP; yo T midhustama]
BD(mi°) HJKMOPQTUVXYZ; midustama FGLR; midustama A(mi°)S; medustama
CEN; UUstama W babhiiva] ABC; babhiiva DEX visvato] ACDEX(°tor S);
vi$vato B ayaksmdya] CX; dyaksmaya ABDE(double accent resulting from the loss
in transmission of a vertical stroke over the first aksara?)

Parallels: MS 2.9.2:122.7-8; KS 17.11:254.22-23; TS 4.5.1.4(n) = VS 16.11.

a. The NU manuscripts provide ample testimony for the form midhustama,
which is not transmitted in the PS tradition (Orissa mss.: mitustama; Kashmir
ms.: madhusthama). Since LOPEZ records the NU reading as midhustama (two
misprints?), it is not clear whether he emends to midhustama or adopts it from
the NU. BHATTACHARYA prints midhustama.

b. MS has Sivdm babhiiva; cf. 1.7b above.

cd. tdya ... ayaksmdya, i.e., ‘with that [missile] which confers freedom from
disease’. The Satarudriya reads tdyasmin visvitas tvdm in pada c (and KS has
ayaksména in d).

218 =PS19.22.1
ndmo 'stu sarpébhyo yé ké ca prthivim anu |
yé antarikse yé divi tébhyah sarpébhyo ndmabh ||

Homage be to the serpents, whichever ones [move] along the ground, those in
the midspace, [and] those in the sky: to those serpents, homage!

G omits pada d (and pada a of 2.19) due to eyeskip.
yé divi] ABCFGHIJKMNOQRSTUVWXZ; divi D(divi)E; ye devi LPY

Parallels: = MS2.7.15:97.1-2 =TS 4.2.8.3(g) = VS 13.6 = ApMP 2.17.5 = RVKh 2.14.10;
KS 16.15:238.12-13.

b. KS reads prthivyiam ddhi. See my introduction (p. 83) on stanzas 2.18-20.

2.19 =PS19.22.2

yé cami rocané divo yé ca siiryasya rasmisu |
yésam apsu sddas krtam tébhyah sarpébhyo ndmabh ||
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And those in the bright vault of the sky, and those in the rays of the sun, those
whose seat is made in the water: to those serpents, homage!

G omits pada a (along with pada d of 2.18) due to eyeskip; T inserts this stanza
marginally.

cami] D(cami)E(cami)FHIJKL”(— sami)MNOPQRSUWXY; vami ABCT(°mi)VZ
rocané] BCDEFHIJKLMNOPQRSTUVWZ; récane A; rocano Y; rocate X divd]
ABCFJPW; divi DEHIKLMNOQRSUVXYZ; sma T

Parallels: MS 2.7.15:97.5-6; KS 16.15:238.16-17; TS 4.2.8.3(h) = ApMP 2.17.6 = RVKh
2.14.9,; VS 13.8.

a. MS reads: yé ami; KS: yé vadé; TS, RVKh: ye 'do; VS: yé vami.

b. MS, KS, TS, RVKh read: yé va siiryasya.

c. MS, KS read: vé apsii sadarisi cakriré (phonetic differences aside).

2.20 ~ PS19.22.3

ya isavo yatudhananam yé va vanaspatinam |

yé vavatésu Sérate tébhyah sarpébhyo namah || 2 ||

To those that are the arrows of the sorcerers, or to those of the trees, or to those
which lie in holes in the ground, to those serpents, homage!

ya] ABCDEFGHIJKLMNOPQRSTUVW; ya XYZ yatudhananam] BCDEZ; yatu-
dhananam A yé va] ABCDEFGHIJKLMNOPQRSTUVWZ; ye Y; yo va X yé
vavatesu] ABCDEFGHIJKLMNOPQRSTUVWYZ; yo vapavatesu X

Parallels: MS 2.7.15:97.3-4; KS 16.15:238.14-15; TS 4.2.8.3(i) = VS 13.7 = ApMP
2.17.7.

a. MS begins with yd; KS reads: yésu va yatudhina.

b. MS: yi vinaspdtinam; KS, TS, VS: yé va vinaspdtiir dnu. All manuscripts
of the PS show the same reading as Y, but Arlo Griffiths” provisional edition of
this stanza emends to include va. The NU evidence provides almost unanimous
support for this emendation to PS 19.22.3b.

c. Although it appears to belong to the archetype of the NU, the reading ye
vavatésu instead of yé [aJvatésu (PS, MS, KS) may be a borrowing from the TS (=
VS, ApMP), which moreover offers the closest parallel to this group of stanzas,
and is alone in having them in the same order as in the PS and the NU.

3.21 =PS8.79

yah svajanam nilagrivo yah svajanam hdrir ut4 |
kalmasapucham osadhe jambhéyasy arundhati ||

The blue-necked of the vipers, and the green one of the vipers, [and] the
spotted-tailed, O plant, you shall devour [them], O Arundhati.
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(a) svajanam] Z; svajagnam ABC(svajanan)DFI(svajana(+m))KNPRSTUXY; sva-

janan EGHM OQVW(stva®); svajananam JL (b) svajanam] Z; svajanam
AB CDEFGJ(°nath)NO(°narh) PQ(°nari)RST(°narh)U(°narh)VW(stva®)XY; sva-
janan HIKM; svajananam L héarir utd] ABC(hirir)G(aharir)IKLZ; harir uta

FJNOPQRTUVW, hérirutah DE; harer uta SXY; hari{-}tam M; harita — harer uta H
kalmasapucham] BDEFHIJKLMNOPQRSTUW (°putsam) XYZ; kalmasapucham AC;
kalpasapuchan G osadhe] BCFGHIJKLMNOPQRSTUVWX Y; 6sadhe ADE;
osadhi Z jambhdyasy arundhati] em.; jambhdyascarumdhati ABCFG(°ru-
dhati)H(°rumdhat)IJJKLNOPQSTUVWX(°rudhati)YZ; jambhayascarundhati
D(jambhyéya®) E; jambhayasvasurumdhati M; jabhayaradhati R

ab. Only a single manuscript (Z) retains the correct form svajanam, instead
of svajanam or other attested readings. In both instances of the word, Narayana
understands it as a masculine plural (svajanan), glossing with bhaktan prati, ‘to-
wards (his) devotees’. The original sense is clarified by a comparison with TS
5.5.10.1, which contains a sequence of expiatory mantras directed to the gods
that govern, and serpent powers that protect, the cardinal points, and that pro-
tect the piled Agni: samict namasi pract dik | tasyas te 'gnir ddhipatir asité raksiti |
yas cadhipatir yas ca goptd tabhyam ndmas tdu no mrdayatam | té yam dvismé yas ca no
dvésti tam vam jambhe dadhami | “You are the eastern direction, Aligned by name;
your governing lord [is] Agni, the black snake [is your] protector. Homage to
them both, the governing lord and the protector! Let them two show us kind-
ness! I place him whom we hate and who hates us in your jaws’. In the suc-
ceeding series of vikrtis, the word asitd (black snake) is changed to the names
of various other snakes, pfdaku (Russell’s viper),® svajé (python?), tirasciraji
(banded krait), $vitrd (white snake?), kalmisagriva (spotted-necked snake) (corre-
lated with governing lords [ddhipati] Indra, Soma, Varuna, Brhaspati, and Yama,
respectively). This passage seems to be an adaptation of SS 3.27, which has bet-
ter readings.”®

The KausS 14.25 refers to two stanzas (rcau) which it calls digyukte; Darila
identifies these as the first stanzas of SS 3.26 and 3.27. These hymns are together
given the title ‘Rudragana’ in AVPari$ 32.16;%” in 32.17 they are also included in
the ‘Raudragana’, a larger grouping.

55For the specific identifications noted here, see LUBOTSKY 2004. I have retained the transla-
tion ‘viper” for svajd because a harmful snake seems to be meant.

5For instance, plural dadhmali in the SS agrees better with the preceding first-person plurals
than TS dadami. The pronoun ¢ in the TS phrasing of the formula ‘whom we hate and who
hates us’ (occurring thus also in numerous places in the MS and KS) is dismissed by KEITH
(1914: 342) as “hardly more than an anacoluthon”. But I take this as a case of “sa-figé’, despite its
not conforming to the older, Rgvedic pattern of occurring mainly with imperative or subjunctive
verb forms, or as predicate of a first person subject in a copular phrase, a constraint that was
greatly relaxed in later Vedic prose (see JAMISON 1992, esp. pp. 235-237). In other words, té here
anticipates and ‘doubles’ the unexpressed vaydm, perhaps for deictic or emphatic effect.

’This also explains why they are transmitted together under the name ‘Rudrasiikta’ in the
Nepalese manuscripts D and E.
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If the similarities noted here were not enough to show a close connection
between the Rudragana (SS 3.26-27) and the NU, there is also the fact that they
are both prescribed by AVPari$ 19b.3.5 for use in the performance of the Brah-
mayaga: hutvabhyatanamantrams ca tato rudraganena ca | nilarudrais carum vidvan
vidhina srapayed budhah. The name Rudra does not appear in this hymn; its title
must therefore derive from association with a rite for Agni in his fierce guise as
Rudra, as we find it used in the Agnicayana liturgy of the Yajurveda.

The affinity between these mantras and NU 3.21 can be seen even in the
similarity of wording: svaji mentioned alongside kalmasapuccha here, alongside
kalmasagriva in TS; jambhdyasi here, jambhe [dadhami] in TS — despite the nearly
opposite implication.

d. Narayana’s reading of pada d as jambhayasv arundhati represents an inter-
mediate stage in the corruption of the underlying form JrHITH° > JIHRATE”
> JTRATE° > JTHRATY°. Most manuscripts have the last reading, while one
(M) has seemingly retained two versions of the ambiguous aksara: STRIIHET".
It is likely that the archetype had the correct reading.

3.22 ~ PS519.5.8

babhrus ca babhrikarnas ca nilagalasala Sivéh pasya |

The brown and the brown-eared, the one (f.) with the bluish ineffectual poison,
the benign (m.): Look!

G omits this stanza and half of the next, beginning with the second aksara of 3.22, up
to and including the first syllable of 3.23c. G actually reads: | €T FYUT. Hence,
the scribe’s eye skipped from | ba to vi, an eyeskip encouraged perhaps by the fact that
in both positions, the word babhru occurs shortly afterwards.
babhrtikarnas] ABCDEFHIJKLMNOPQRSTUVWY; babhruvarnas XZ nilagala-
sala] T*; nilagalasalah AFIJKL(°$a°)NPR(°sah)U; nilagalasalah B; (+ni)lagalasalah
C; nilagalamala(+h) H; nilagélamalah DE; nilagalamalah S(— °salah)Y;
nilagajamalah X; nilagalasilah OQ; nilagagalasyalah Z; nilagalag?r?alah W;
nilagrivam $ala T*; nil{a}agrivas ca yah M; nilasala V sivdh] ABC; Sivah
DEFHIJKLMNOPQRSTUVWXYZ pasya] ABCFHIJKLMNOPQRS UVWYZ;
pasya X; pa - sya — yasya T; pasyéta DE

PS19.5.8:
tbabhrus ca babhrukarnas ca nilakalasalasavahpasyat >

Cf. 55 6.16.3cd—4:

babhriis ca babhriikarnas capehi nir ala ||
alasalasi piiroa silanijalasy vttara | nilagalasala ||

8The Orissa PS readings for pada b are: nilakalaala | savahpasya || Pa Jid; nilakalasala |
{tau}savasasya || V/122; nilakalasalah | savah pasya | JM. The Kashmir ms. reads: nilakalasisa-
vaspasca.
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ab. Partially parallel is SS 6.16.3cd—4: “3cd. Both the brown and the brown-
eared one: go away, O poisonless one [reading, with the commentator, nirala]. 4.
You have an inocuous poison before; you have a mineral-salve [poison?] after;
[you have?] a bluish ineffective poison [...?]". SS 6.16.4 mentions also alasila
and silarijala, which confirms that the visarga often read at the end of nilagalasila
is spurious and that the accent is probably correct.” The visarga added to this
word probably anticipates the visarga of the following word, Sivah (or Savah,
according to the PS).

The variant readings for nilagalasald in several of the manuscripts reflect
Narayana'’s reading (OQ) or the emendation proposed by him (M) (see the
translation of the commentary on this stanza below, p. 132). Reading m for s
— easy enough in Devanagari; easier still in Sarada — has given rise to the
readings of the Kashmiri and Nepalese manuscripts XYDE (W is corrupt here)
and H; hence, the reading of the 1872 Bibliotheca Indica edition (followed by
the 1891 edition): nilagalamalah.

The hypermetric word pasya is a source of some uncertainty. The
manuscripts of the NU deal with this word by setting it off with a danda or
space on both sides (H* JL), by including it with the preceding hemistich
(ABCDEFKNPRSUY), by including it with the following hemistich (H“IMOQ
T7X), or by making no division at all (T* WZ). The three Orissa manuscripts
used by Arlo Griffiths to edit this stanza insert a danda after nilakalasala.

Many manuscripts (and earlier editions) treat the first hemistich of the next
stanza as the continuation of this stanza, thus throwing off the numbering. The
sense of the stanzas requires that they be divided as in the PS, so I have corrected
the numbering accordingly.

3.23 =PS20.55.10

sarvena nilasikhandena bhavéna maratam pitra |
virapakséna babhrana vicam vadisyato hatam ||

By blue-crested Sarva, by Bhava, by the father of the Maruts, by the brown one,
whose eyes are distorted, [the thought] of him who is about to raise his voice is
struck down.

G omits padas ab and the first aksara of pada c (see apparatus under 3.22).

sarvena] em.; Sarvena H*MZ; sarvena ABCFH"IJKLNOPQRSTUVWXY; sarvéna
DE bhavéna] ABCFHIJKLMNOPQRSTUVWXYZ; bhavena DE pitrd] em.;
pita ABCL° virtipaksena] em.; viripakséna ABCL; viripaksena D(? &
1<_~‘lil'_|‘<f?i'UT)E babhrana] ABCD EFGIJKNOPQTUVWYZ; babhrunam LX; babhrtinam
HSM  vadisyéto] vadisyato ABFG HIJKMNOPQR(°tah)STUVWXY; vadisyat6é DE;

% On the interpretation of the words in this stanza, see HOFFMANN 1956: 9-13 = 1975-76:
390-94; also MAYRHOFER 1992: 126; 1996: 51, 640.
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vadisyété — vadisyeto C; vidisyato Z; vyadisyato L hatam] em.; hatdh ABC; hatah
DEFGHIJ] KMN*OPQRSTUVWXYZ; hitah LN*; om. R

a. Assuming that the reading sarvena is correct, the accentuation of this word
in ABC seems not to preserve the ancient pattern: the accent on the antepenult
of the first word is correct for sdrvena but not for sarvéna, the PS reading found
also in two of the NU manuscripts. (It is also possible that the accent $drvena
may anticipate the correct form sdrva at the beginning of 3.24.) Also wrong is
the double accenting of viriipakséna.

b. The reading piti in the manuscripts, obviously an error for PS pitra, cannot
be construed, and the NU tradition, as exemplified in Narayana’s explanation
of it,%0 is to treat it as if it did indeed read pitra.

d. In PS 20.55.9-10 this stanza is paired with another:

yad veda radja varuno veda devo brhaspatih |

indro yad vrtrahi veda tat satyam cittamohanam ||
Sarvena nilasikhandena bhavena marutam pitra |
viriipaksena babhruna vacam vadisyato *hatam ||

The emendation of hatih (found in all PS and NU manuscripts) to hatim, under-
standing the subject to be cittam from the prior stanza, was suggested to me by
Alexander Lubotsky.

Narayana, who reads hatah, attempts to make sense of the stanza as follows:
“The construction is: Now, you who are ‘struck down’ (hatah) by the Lord (who
is) ‘the father of him who will raise his voice” = Brahman, the begetter of the
soul alone, ‘look” at him [i.e., the Lord]” (atha vacam vadisyatah pita dehamatrasya
janako brahma yena Svarena hatah tam tvam pasyety anvayah). This explanation
assumes, of course, the integral connection of the preceding word pasya, which,
as noted above, was not part of the earlier context of this stanza.

3.24 ~ PS 20.60.7

arva nilasikhanda vira karmanikarmani |
imam asya prasam jahi yéneddam vibhdjamahe ||

O Sarva the Blue-Crested, O hero in deed after deed, strike down that petition
(? pras) of him with whom we share in this.

Y omits most of this stanza and half of the next due to eyeskip (from nilasikha® in pada
a to the same in 3.25¢).

sarva] em.; sarva ABCDEFGHIJKMNOPQRSUVXYZ; sarvardja — sa(+va)rpardja
L; Urva W nilasikhanda] ~ABCFIJKLNOPQUVW; nilasikhanden4
DEGHMSXZ; nilasi R vira] D(vira)E; vira ABCFGHIJKLMNOPQRSUVWXZ

0See pp. 127, 132.
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kdrmanikarmani] CDEFGHIJKLMN O(karmani)PQRST(°ni{karmani})UVWXZ;
karmanikdrmani AB imam] CDEFGHIJKL MNOPQRSTUV(i(+ma)m)WXZ; ya
imam A; (+ya) imam B asya prasam] ABCFGHIJKL MNOPQRSUVWXZ  é&sya
prardsam DE; asya prasi — asya prasée T  vibhajamahe] em.; vibhajamahe DE; vi-
bhajamahe GHIJKLMOPQSTUVWX(vibhra®)Z; vibhajamahai ABCN; vibhajamahai
— vibhajamahe F; vibhajamahi R

PS 20.60.7:
Sarva nilasikhanda vira karmanikarmani |
imam asya prasam jahi yenedam vivadamahe ||

Cf.$52.27.6 (pada cd is the refrain of 2.27.1-5 as well):
riidra jalasabhesaja nilasikhanda kirmakrt |
prasam pratipraso jahy arasin krno osadhe ||

a. Like 1.5, the stanza opens with a catalectic pada containing a vocative in-
vocation of the god. The unaccented pada-initial vira found in the manuscripts
is incorrect, as is the double accenting of kdrmanikdrmani in AB. However, the
vocative $drva, not found in this form in any of the manuscripts, would in fact
be accented on the first syllable at the beginning of the pada, so that the ac-
cent would also be appropriate for sarva (the form actually appearing in the
manuscripts).

d. The PS reading vivadamahe (yielding the sense ‘with whom we quarrel
over this’) is much better than vibhdjamahe. Nevertheless, the latter reading
seems to have belonged to the NU from the beginning of its circulation as an
independent text.

3.25 =P520.62.6

ndmo bhavaya namah $arvaya namah kumarasatrave |
namo nilasikhandaya ndmah sabhaprapadine ||

Homage to Bhava, homage to Sarva, homage to Kumara’s foe, homage to the
Blue-crested, homage to him who goes to the assembly!

Y omits padas ab and the first word of ¢ due to eyeskip (see 3.24, above).

namah sarvaya] ABCD($arvaya)E(sarvaya) FHIJKMNOPQRSTUVXZ; namah sarvaya
L; sarvaya G; om. W kumarasatrdve] AB(°Satraye)JLOQTUYV; krumarasatrave C;
kumaraya Satrave FGHIKMNPRSWXZ; kumaraya $4mbhave DE ~ sabhaprédpadine]
ABZX(LIbha°W); sabhaprapadine C; sabhaprapadine DE

a. The scansion of the overlong first pada could be rectified by omitting the
second ndmah. However, the PS version of this stanza includes it as well.

b. The epithet Kumarasatrii, evidently applied to Rudra, has, not sur-
prisingly, worried later audiences familiar with the Puranic mythology which
makes Kumara (alias Skanda) Siva’s son rather than his rival.®! It was probably

10ne early example of this is the passage in the Mahabharata (7.57.49-59) in which Arjuna
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this doubt which inspired Narayana to read two datives, kumaraya Satrave, in
place of the compound kumarasatrave.

This leaves the question of what the epithet refers to. The name Kumara
does occur in the Vedic literature. For example, MS 2.9.1:119.11 reads: tit
kumariya vidmahe karttikeyaya dhimahi | tdn nah skanddh pracodayat (cf. TA 10.1.6 =
MNU 75). This comes in a series of variants of the formula tdt prirusaya vidmahe
mahadeviya dhimahi | tan no rudrdh pracoddyat,®®> which in turn is a loose adap-
tation to Rudra-veneration of the famous Savitrl mantra (RV 3.62.10). The im-
pression that this stanza is a later interpolated extension of the pattern is re-
inforced by its absence in the corresponding passage KS 17.11:253.20-21.% In
both Samhitas, the Satarudriya immediately follows.

What was the relation of Rudra and Skanda in the earliest references to
them? Skanda’s early character was that of a demon that attacked children with
illness. Acknowledging that Rudra’s own character was ambivalent in the same
way, we may still suppose that one might, while invoking him for his healing
powers, address him as the defeater of another being seen as a threat. Skanda’s
subordination to Siva in later mythology can be seen as consonant with his
defeat by the latter, as implied in the epithet kumarasatru. No Vedic narrative
concerning such a defeat is known to me, but GRIFFITHS (2006, esp. n. 6) has
identified in Tumburu a perhaps similar instance of a deity hostile to Rudra in
the Atharvaveda who becomes associated with him in later Saiva texts.®* Rudra

prays for the Pasupata weapon. Several of the names of Mahadeva in the first part of this
invocation seem to have been drawn from the NU:

namo bhavaya Sarvaya rudraya varadaya ca |
pasinam pataye nityam ugraya ca kapardine || 7.57.49
mahadevaya bhimaya tryambakaya ca Sambhave |
isanaya bhagaghnaya namo 'stv andhakaghatine || 7.57.50
kumaragurave nityam nilagrivaya vedhase |
vilohitaya dhiimraya vyadhayanaparajite || 7.57.51
nityam nilasikhandaya siline divyacaksuse | 7.57.52ab

The change of the NU’s kumarasatrave to kumaragurave looks like a deliberate ‘repair” performed
on the older source text.

62The syntax of this stanza is awkward, due to the insertion of datives and the verb vidmahe
into a sentence that was not intended to accommodate them. The first two words, construed
as a compound, were taken over as Tatpurusa, the fourth of the Paficabrahma-Mantras, names
of aspects of Rudra-Siva (TA 10.17-21 = MNU 277-286) which become important in the later
development of the Saiva religion.

03The Kathaka includes only the first mantra in the series (to Rudra Mahadeva); VON
SCHROEDER (in his note 8 on this stanza) deems it “verdéchtig”, on account of its omission
in one manuscript and other irregularities in other manuscripts.

%4The word isumdra or simsumdra denotes the Gangetic dolphin or the crocodile. Its ety-
mology is disputed; the alternate form simsumara seems to suggest that it is a loanword rather
than a compound containing the word $isu (see MAYRHOFER 1996: 641-642). At the end of TA
2.19, Sisumara, identified with a constellation, and named ‘supreme lord of ghosts’ (bhiitanam
adhipatir asi), and ‘best of ghosts” (bhiitanam Srestho ’si), is invoked also as Sisukumara (or even
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as healer might then be invoked as the opponent of this child-killer. So far, no
other evidence is known to confirm or disprove this speculation. On the other
hand, we might simply understand kumarasatrii to mean ‘enemy of children’,
alluding to Rudra’s reputation of bringing disease.

3.26 = PS 20.62.7 [found only in Orissa manuscripts of the PS]

yasya harl asvatarau gardabhav abhitahsarau |
tasmai nilasikhandaya namah sabhaprépadine ||
namah sabhapréapadina iti || 3 ||

To him who has two yellow mules, two donkeys running on either side, to that
Blue-Crested one, homage to him who goes to the assembly!

advatarau] ABX(asva® SXY); asvatarau DE; asvatar6 C gardabhav] BCDEZX;
garddabhav A abhitahsarau] em.; abhitahsarau FG(abhivatahsarau)O(abhitassa-
rau); abhitaskarau BC DEJNQRSTUV (ani°)WX(itaskarau)YZ; abhitahskarau AHIKP;
abhitahsvarau M; abhitasrarau L~ tdsmai] ABCL; || om tdsmai DE

ab. The ‘two yellow mules, two donkeys running on either side’ may refer
to the moon and sun, which are closely associated with Bhava and Sarva in the
PS hymn in which this stanza occurs (cf. PS 20.62.5: naktam hari mrgayete diva
suparnarohitau | bhavaya ca Sarvaya cobhabhyam akaram namah || ‘By night, the
two yellow [mules] pursue [their course?], by day, the two red ones that are
birds. To both Bhava and Sarva I have paid homage’). It might even be that the
sun and moon are identified with, or at least correlated with Bhava and Sarva.

cd. The mules convey Nilasikhanda to the assembly, perhaps the one where
the pris (3.24) is contested.®® Could this be a reference to a cultic observance?

The Dipika of Narayana: Edited Text and Translation

In the text of the commentary, words cited from the stanzas appear in boldface;
quotations from other works appear in italics, and their sources are identified.
The text of the stanzas as read by Narayana is included for the convenience of
the reader. Readings that differ from those accepted in the edition of the stanzas
themselves appear in bold italics.

Since the use of punctuation is highly variable in the manuscripts, I have
punctuated the text according to its sense. The most frequent, and perhaps
even most consistent, form of ‘punctuation” in the manuscripts is the practice

Sisumarakumara, according to a variant reading). Whether this is the result of a scribal error or
a deliberate word-play, it might point to a notion of Kumara as ‘killer of children’, seemingly
the literal meaning of sisumara.

5This was suggested to me by Arlo Griffiths.
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of writing words in pausa form (as if sentence-final) — even in mid-sentence —
for clarity. At times (e.g., ad 1.9), the Dipika acts virtually as a padapatha. Except
cases of the latter type,  have been reluctant to clutter the text with dandas, but I
also felt it would misrepresent the text to apply sandhi even in places where the
sandhi-less reading seems to have been a deliberate measure to ensure clarity.
In this edition, I have made use of a comma to serve as a half-danda, that is,
both to mark a break within a sentence and (in a few cases) to indicate a place
where, for reasons of clarity, the scribes avoided applying external sandhi. On
the whole, however, normal sandhi has been applied.

Much of the Dipika consists of simple glosses: a word from the text is cited
(usually in the same form as it has in the miila), followed by a synonym or para-
phrase with the same inflection. Sometimes these are strung together to recreate
the syntax of the original in double form. To make a readable translation, I have
inserted an equal sign (=) between the paired elements of these glosses.

There are a number of passages, ranging in length from a single word to a
few lines, that I suspect of being additions to an earlier, shorter state of the text.
These are lacking in H (and in Ed,), but found in the group of Pune manuscripts
(and in Ed,). Rather than relegate them to the notes,  have included them in the
text and translation, where they are identifiable by the use of a smaller typeface.
H and Ed; show other corruptions of their own, however, and are not to be
deferred to as giving superior readings overall. Both editions seem to have
silently incorporated a number of conjectural emendations, besides the simple
errors that are found in them.®®

In the translation, words quoted from the stanzas — whether the English
equivalent or the original Sanskrit (if translating it would duplicate the trans-
lation of Narayana’s gloss, or if the very form of the word is at issue) — are
enclosed in double quotation marks. The glosses follow an equal sign, and are
enclosed within single quotation marks, as are quotations from other works
(which are duly identified).

Text

apasyam tvavarohantam divitah prthivim avah |
apasyam asyantam rudram nilagrivam Sikhandinam || 1.1

$riganesaya namah ||
nilarudropanisadi sodasyam khandakatrayam |

%6 Evidence of such emendation is to be found in the galley-sheets for the Anandasrama edi-
tion (see note 46 above), in which an editor has made a number of substantial changes uncon-
nected with the variants recorded at the bottom of the page.

1 ériganesaya namah] KOQ); $rigane$aya namah srikrsnaya namah Di,; $rikrsnaya namah Diy;
om Ed;; om. HEd,
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$rutirpena tam devam stauty apa$yam iti kramat ||

asparSayogam uktva tatsampradayapravartakam paramagurum yoga-
siddhipradam nilarudram stauti || apa§yam iti | divito divah prthivim bhimim
avah avastad avarohantam tvam aham apadyam iti mantradrastur vacah |
asyantam asu ksepane ksipantam dustan | anenavataraprayojanam uktam | ayam
brahmanah putrah sanakadisu srstim akurvatsu brahmanah krodhad utpannah kumaro ruroda
tenasvasya rudra iti nama dattam tata ekadasa sthanany ekadasa namany ekadasa patnié ca
dadau | tatsrstanam rudranam asamkhyatatam drstva tam bhayat tamase nyayojayat | sa bhuvi
tapas cacaretitihasah | §ikhandinam sikhando barhaciidayor iti vi$vah | tayor anya-
tarad asyastiti $ikhandi tam |

diva ugro "varuksat praty asthad bhiimyam adhi |
janasah pasyatemam nilagrtvam vilohitam || 1.2

divah sakasad ugro rudrah | avaruksad avatirnavan | pratyasthat prati-
stham sthitim krtavan | bhimyam adhi | adhir Svara ity adhih karmapra-
vacaniyah | yasmad adhikam yasya ce§varavacanam iti saptami | bhtimer i$vara
ity arthah | janasah | ajjaserasuk sambodhane ceti prathama |

esa ety avirahi rudro jalasabhesajih |
vi te "ksemam antnasad vatikaro 'py etu te || 1.3

ety agacchati | na viraha, aviraha saumyah | yad va, avirani papani hanty
aviraha | etyagatya viran daityan hantiti va | jale asah ksepo yasam ta jalasas ca
ta bhesajyas ca ta etity anvayah | jalaksiptanam osadhinam amangalanasaka-
tvam rudrasamnidhanad eva ’ yad va samudramathanavasare samudre ksiptanam osa-

11 Sikhando barhaciidayor] $ikhando barhactidayoh Visva-Prakisa dantavarga 28 14 adhir
©svara] adhir 18vare Astadhyayr 1.4.97 16 ajjaserasuk] ajjaserasuk Astadhyayt 7.1.50
16 sambodhane ceti] sambodhane ca Astadhyayt 2.3.47

3 devam] HODJi,D1,Edy; deva KQ 4 asparSayogam] KOQD71,D1,Edy; asparsyayogam H
4-5 yogasiddhipradam] HKOEdy; yogasiddhim pradam QD1,D1, 6 avastad] ZEd,; adhas-
tat Ed; 6 tvam] XEd,; ‘tva ’ tvam Ed, 7 asu ksepane ksipantam] KOQD1,D1,Edy; asu
kseyamtam H  7-11 anenavataraprayojanam uktam | ayam brahmanah putrah sanakadisu
srstim akurvatsu brahmanah krodhad utpannah kumaro ruroda tenasvasya rudra iti nama
dattam tata ekadasa sthanany ekadasa namany ekadasa patnis$ ca dadau | tatsrstanam rudra-
nam asamkhyatatam drstva tam bhayat tamase nyayojayat | sa bhuvi tapas cacaretitihasah] om.
HEd; 8 ruroda] K(rudroda) OD1,D1,Ed,; ruda Q 9 tenasvasya] OQD1,D1,Ed,; tenasya
K 10 tamase] KOQD1,Di,; tapase Ed, 12 asyastiti] KOEdy; asyasti HD1;D1,; asyasti
Q 13 divah sakasad] XEdy; em. diva akasad? 15 iti] KOEd,; iti svat HQ(? itit)D1; D1; iti
tatra Ed; 16 sambodhane ceti] HOQEdy,; samnodhane ceti KD1,(sano®)D1; 17 hanty] ZEd,;
hantity Ed; 18 etyagatya viran daityan hantiti va] KOQD1, DL, Ed,; om. HEd; 18 jalasas]
XEd,; jalasah, ta$ Ed, 19 bhesajyas] OEd,; bhesajas HEd;; bhaisajyas Q; bhovajyas D1,
Di,; bobhajyas K 19-20 amangalanasakatvam] KOQDT1, DL, Ed,; aksemanirnodakatvam H;
aksema-nirnejakatvam (v.I. °nirnodakatvam) Ed; 20-21 va samudramathanavasare samudre
ksiptanam osadhinam udbhiitam visam patum avatirnatvad evam uktam] KOQD1,D1,Ed,;
om. HEd;
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dhinam udbhitam visam patum avatirnatvad evam uktam | te tava lokasyaksemam vy
aninasat | anena ksemakaritvam uktam | alabdhalabho yogas tatkaritvam apy
aha vatikara iti | vatih praptih | apraptam praptam karotiti vatikarah | so pi te
tavaptrvalabhakaro 'py etv agacchatu yogaksemakaro ‘bhisekajale samnihito
bhavatv ity arthah | mantralingad abhiseke viniyogah |

namas te bhava bhamaya namas te bhava manyave |
namas te astu bahubhyam uto ta isave namah || 1.4

bhamah krodho manyus tatptirvavastha | utapi | u ta isave banartpaya |

yam isum giriSantam haste bibharsy astave |
Sivam giritra tam krnu ma himstt purusan mama || 1.5

astave | asu ksepane | tavenpratyayas tumarthe | astum kseptum ity arthah |
kam kseptum? giriSantam $yati Syan gireh Syan giriSyan | sambandhasama-
nye sasthya samasah | tam giriSantam | chandaso yalopah | yad va kamsambhyam
babhayustitutayasah | $am asyasti éamtah | girito $amtah sukhi parvatotpannatvad isoh | he
giritra giriraksaka | tam §ivam kalyanim kuru |
Sivena vacasa tva girisacha vadamasi |
yatha nah sarvam ij jagad ayaksmam sumand asat || 1.6
accha vadamasi | accha nirmalam vadamah | acchasabdasya nipatasyeti
dirghah | idanto masi | id anarthako nipata$ ca | ayaksmam nirogam | suma-

nah sumanaskam | asad bhavet | linarthe let | tip | itas ca lopah parasmaipadesu |
leto "dadav ity at |

27 asu ksepane] asu ksepane Dhatupatha 4.100 29-30 kamsambhyam babhayustitutayasah] kam-
$ambhyam babhayustitutayasah Astadhyayr 5.2.138 32 nipatasyeti] nipatasya ca Astadhyayt
6.3.136 33 idanto masi] idanto masi Astadhyayr7.1.46 34 linarthe let] linarthe let Astadhyayt
3.4.7 34 itas ca lopah parasmaipadesu] itas ca lopah parasmaipadesu Astadhyayi3.4.97 35 leto
‘dadav] leto 'dadav Astadhyayi 3.4.94

21-23 tava lokasyaksemam vy aninasat | anena ksemakaritvam uktam | alabdhalabho yogas
tatkaritvam apy aha vatikara iti | vatih praptih | apraptam praptam karotiti vatikarah | so
"pi te] om. Diy(eyeskip) 21 tava lokasyaksemam] KOQD1,Edy; tavaksemam H 21 vy]
XEd,; om. Ed;  22-23 apy aha] Edy; athaha HKOQD1,D1, 24 ’‘py] KOQD1,D1,Ed,; om.
HEd;, 26 bhamah] HODi,Di,Edy; bhasah KQ 26 utapi | u ta isave] KOQD1,Di,; uta
|| u te isave HEd;(‘utah’); utapi | utesave Ed, 29 sasthya samasah] ZEd,; sasthisamasah
Ed;, 29 yalopah] Ed;; palopah H(paloyah)KQ; palosah O; yevalopah Di,; pamvalopah
Di,; yamalopah Ed,  29-30 yad va kamsambhyam babhayustitutayasah | $am asyasti Samtah |
girito samtah sukhi parvatotpannatvad isoh] om. HEd, 30 babhayustitutayasah] OQEd,;
vabhayustirutayasah D1;; babhayustirupasah K; vabhayustrirutayasah DI, 30 Sam asyasti]
OQEd,; samasyasti KD1;D1, 30 girito] KOQD1,D1,; girina Ed, 31 giritra] H(giretra)OQ
D1,D,Edy; om. K 31 kuru] XZEd,; ‘krnu’ kuru Ed; 32 accha nirmalam] KOQD1,D1,Edy;
anirmalam H 32 nipatasyeti] LEd;; nipatasya ca Ed, 33 id anarthako] HDi1,D1,Ed,;
idam arthako KOQEd; (v.l. idam anarthako) 33 nipatas ca] HEd;; nipatah KOQD7,; Di,Ed,
34 bhavet] HOQD1, D1,Edy; om. K 34 let] OD1,DLEdy; lit HQ; lat K 35 lefo 'dadav] Ed,;
leto datav KO; letopradyav H; le{da}totan Di;; ledatotan D1,; ledadatotav Q; leto ‘dadav Ed,
35 at] HKQDji,D1,Edy; ac O
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ya ta isuh Sivatama Sivam babhiiva te dhanuh |
$iva Saravya ya tava taya no mrda jrvase || 1.7

$aravya Sarasamdhatri jya | saro dadhyagrabanayor iti visvah | $aram arhati |
yat | ava Sarasya cety avadesah | Saruvrttad va siddham | Sarur ayudhakopayoh |
ugavadibhyo yat | jivase jivitum mrda modaya | yad va he mrda taya tanva no
‘sman jivase jivayasi |

ya te rudra $iva taniir aghorapapakasini |
taya nas tanova Samtamaya girisamtabhi cakasat || 1.8

$amtamaya atiSayena Sam $amtama taya | abhicakasat | kaser yanlugantal
let | tip | at | atiSayena prakasayatv iti prarthana |

asau yas tamro aruna uta babhrur vilohital |
ye ceme abhito rudra diksu sritah sahasraso
"vaisam heda tmahe || 1.9

babhruh pingalah | va | esam | ha | ide stutaye | imahe kamayamahe || 1 ||

adrsyam tvavarohantam nilagrivam vilohitam |
uta toa gopa adrsann uta tvodaharyah |
uto tod visva bhitani tasmai dystaya te namah || 2.10

visnupakse abhirah | gopa gopaldh | adrSann apasyan | udaharyah
paniyaharinyah | vi§va vi$§vani bhatani adréan | yoginam apy adrS§yam tvam

krpayavirbhavantam adityavat prakd$amanam pamara api dadrséur ity arthah |

namo 'stu nilasikhandaya sahasraksaya vijine |
atho ye asya satvanas tebhyo "ham akaram namah || 2.11

vadjine ‘nnavate banartpaya va | sidanti satvano ganah |

36 saro dadhyagrabanayor] Saro dadhyagrabanayoh Visva-Prakisa rantavarga 8 37 ava Sarasya
cety] Source not identified. 37 sarur ayudhakopayoh] Source not identified; cf. Saruh pumsy
ayudhe kope Aunadikapadarnava of Perubhatta 1.120 38 ugavadibhyo yat] ugavadibhyo yat
Astadhyayr5.1.2

36 Sarasamdhatri] KOQD1, DL, Ed,; sarasamdhadhi H; $arasandhayini Ed, 37 ava Sarasya
cety] X; ‘ava Sarasya’ ity Ed;; av Sarasya cety Ed, 37 Saruvrttad] X; yad va Saruhvrtad
(v.l. Saruvrttad) va Ed,; Sarusabdad Ed, 37 sarur ayudhakopayoh] LEd,; ‘$arur ayudha-
kopayoh’ iti visvah Ed, 38 jivase] KOQD1,D1,Ed,; om. HEd, 40 yanlugantal] Edy;
yanlunamtal O; yanludamtal QD1;; yannamtal D1,; yanlutal K; yadvudamdatal H 41 let]
KOQEd,; lot HD1,D1,Ed; 41 tip] HKODi,DL,Ed,; atip QEd; 42 | 1|]] HEd;; || KOQDi,
Di, 43 visnupakse abhirah] K(°pahe abhi®)OQD1,D1,Ed,; om. HEd; 43 adrSann] HOQ
D1, D1,Ed;y; adrséyan K 44 bhatani] HOQD1, DL, Edy; om. K 44 adr$an] HEdy; adr$yan
KOQDi, D1, 46 'nnavate] XEd,; netravate Ed; 46 satvano] XEd;; sattvano Ed,
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namamsi ta ayudhayanatataya dhrsnave |
ubhabhyam akaram namo bahubhyam tava dhanvane || 2.12

namamsi namaskardh | natatayanatataya | dhrsnave pragalbhdya |
bahubhyam krtva dhanvane namo 'karavam ity arthah |

pra mufica dhanvanas pary ubhayo rajior jyam |
yas ca te hasta isavah para ta bhagavo vapa || 2.13

ubhayor aripratyaribhiitayo rajfior dhanvano jyam paripramuiica,
anatatam kuru | rajior vigrahe lokanam kleSo bhavati | tatas tam $amayeti
bhavah | he bhagavah | yas te hasta isavo banas tah paravapa paranmukhan
mufica | tvam api kopam lokesu ma krtha iti bhavah | indrartapena jagad
rakseti prarthayate |

avatatya dhanus tvam sahasraksa Satesudhe |
nistrya Salyanam mukha $ivo nah Sambhur a bhava || 2.14

avatatyeti adhijyam krtva | sahasraksa Sakrartipa | $atam isudhayas tana
yajiiartipa yasya tat sambodhanam | nisirya tiksnikrtya mukha mukhani no
‘sman $ivah kalyanartipah $ambhuh sukhahetuh sann abhava dharaya posaya
va |

vijyam dhanuh Sikhandino visalyo banavarn astu |
anesann asyesavah $ivo asya nisangatih || 2.15

banavams tanirah | visalyo ‘stu bhallarahito bhavatu vairisu hatesu tatpra-
yojanabhavat | aneSann adr$ya abhavan | nasimanyor ality etvam iti varttikena
luni pusady any etvam | nisangatir nisangah |

pari te dhanvano hetir asman vrnaktu visvatah |
atho ya isudhis tavare asmin ni dhehi tam || 2.16

59 nasimanyor ality etvam] Source not identified. 60 luni pusady any etvam] Cf. pusadidyuda-
dylditah parasmaipadesu Astadhyayt 3.1.55

48 ’karavam] HKD1,D1,Edy; karalinn Q; karann O 49 aripratyaribhtaitayo] HD1,D1,Ed;;
api pratyaribhtitayo KOQ 49 dhanvano] ZEd;; dhanvanor Ed, 49 paripramuiica] HOQ
D1, D1,Ed,; parimufica K; ‘pramufica’ Ed, 53 prarthayate] KOQEdy; prarthyate D1,D1,;
prarthate H 54 adhijyam] ZEd,; dhanus tvam adhijya (v.l. svadhijyam) Ed; 56 abhava]
KOQDj,Di,; abhara HEdy 57 va] HEd;; om. KOQD1,D1,Ed,(eyeskip) 58 bhallarahito]
em.; bhallahito H; bhaktarahito KOQDT, D1,; $alyarahito Ed,; tomararahito (v.l. matvararahito)
Ed, 59 abhavan] HEdy; abruvan KOQD1,Dj, 59 nasimanyor ality etvam] HOQ(alitdy
etvam)D1, DL Ed,; nasimanyor alighetvam K; nasisamumo valikhyetvam (?) Ed; 60 pusady
any] KOQDT1; DL, Edy; om. H(eyeskip)

47

49

51

53

55

57

59



61

63

65

67

69

71

73

75

126 TIMOTHY LUBIN

vi§vatah sarvatah | asman parivrnaktu parivrtya raksatu | are sambodhane |
atho pascad raksananantaram yas tavesudhir asminn isudhau tam hetim
banam nidhehi sthapaya |

ya te hetir midhustama haste babhitva te dhanuh |
taya tvam visvato asman ayaksmaya pari bhuja || 2.17

he midhustama midhvastamety (!) arthah secakatama | ayaksmaya sajjaya
taya hetya paribhuja paripalaya |

namo 'stu sarpebhyo ye ke ca prthivim anu |

ye antarikse ye divi tebhyah sarpebhyo namah || 2.18

ye cami rocane divo ye ca siryasya rasmisu |

yesam apsu sadas krtam tebhyah sarpebhyo namah || 2.19
ya isavo yatudhananam ye vd vanaspatinam |

ye vavatesu Serate tebhyah sarpebhyo namah || 2.20

sadas krtam grham krtam | yatudhananam raksasam vanaspatinam
cesavah sarpah | te hi janan dasanti | avatesu gartesu || 2 ||

yah svajanam nilagrivo yah svajandam harir uta |
kalmasapucham osadhe jambhayasv arundhati || 3.21

kedaradhiSam mahisaripam stauti | ya iti yah $ivah svajanan bhaktan
prati nilagrivah | ya$ ca svajanan bhaktan prati harir haritavarno bhakta-
vatsalyena bhavati | mahisasya hi tadrg rapam sambhavati | yad va nilagrivo
rudrah, harir visnus ca, bhavati | anena hariharayor ekartpatokta | he osadhe arundha-
ti rodharahite | tam kalmasapuccham krsnapandurapuccham | a$u Sighram |
jambhaya svaviryena viryavantam kuru | osadhinam pasubhyo balapradatvat |
kalmaso raksase krsne kalmasah krsnapandura iti visvah | kedare$varasya mahisa-
rapatvat pucchavatta sambhavati |

74 kalmaso raksase krsne kalmasah krsnapandura] kalmaso raksase krsne kalmasah krsnapamdure
Visva-Prakasa santavarga 19 (p. 313) in UTVALA VENKATARANGACARYULU 1930; RATNA
GOPALA BHATTA 1911, santavarga 18 (p. 172): kalmaso raksase krsne kalmasam krsnapandure

61 parivrtya raksatu] ZEd,; pariraksatu  Ed, 62 isudhau] XZEd,; om. Ed,;
64 midhvastamety] H(midrasta®)O (midvasta®)QD1,D1,; midhustamety K; midhavattamety
Ed,; om. Ed, 64 secakatama] HEd,; sevakatama KOQDi1,Di,; sevakatamam Ed,;
64 ayaksmaya sajjaya] LEd,; ‘apaksmaya’ asajjaya Ed,; 66 sadas krtam] HEdy;
sadavaskrtam OQ); sadavastutam D1, Di,; sadasadvastutam K 66 grham krtam] ZEd,;
grham Ed, 67 sarpah] HD1,D1,Edy; sarpatir K(sapatir)OQ 67 te hi] Edy; te hi te H;
ter hi te D1,Di,; hi te KOQ 67 | 2]|]] ODyEdy; || 2] cha | Q; | cha | K; om. HDi,
68 kedaradhisam] OEd,; kedaradhisa KQDi,D1,Ed,; kedaradhise H 68 mabhisartipam]
HD1,Di, Ed;; mahisasvaripam KOQEd, 69-70 bhaktavatsalyena] HEd,; bhaktavatsalo na
KOQDi1,Di,Ed, 70-71 yad va nilagrivo rudrah, harir visnus ca, bhavati | anena hariharayor
ekartpatokta] OQEd,; ekartpabhokta KDi,D1,; om. HEd, 71 he] KOQD1,D1,Edy; hi
H 73 jambhaya] HEd;; bhajaya KOQDT, D1, 73 kuru] HEd,; kuruse KOQD1,D1,Ed,
73 osadhinam] XEd;; ausadhinam Ed,
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babhrus ca babhrukarnas ca nilagalasila Sivah | pasya | 3.22
$arvena nilasikhandena bhavena marutam pita |
viriipaksena babhruna vacam vadisyato hatah || 3.23

babhruh kvacid avayave pingalavarnah | babhrukarnah pingala-
varnakarnah | nilagalasila Siva ity atra nilagriva$ ca yah Siva iti patho
yuktah | piteti trtiyarthe prathama pitrety arthah | atha vacam vadisyatah pita
dehimatrasya janako brahma yenes§varena hatas tam tvam pasyety anvayah |

$arva nilasikhanda vira karmanikarmani |
imam asya prasam jahi yenedam vibhajamahe || 3.24

he vira karmanikarmani vihitanisiddhartpe | imam asya janasya prasam |
prechatiti prat | tam prasam prcchikam vacam jahi | vedavihitanisiddhakarma-
visayam sam$ayam nirakurv ity arthah | yena karmana | idam jagat | vibhaja-
mahe karmabhamibhogabhimirtpena vibhaktam kurmahe |

namo bhavaya namah Sarvaya namah kumaraya satrave |

namo nilasikhandaya namah sabhaprapadine || 3.25

yasya hari asvatarau gardabhav abhitahsarau |

tasmai nilasikhandaya namah sabhaprapadine || 3.26
namah sabhaprapadine ||

kumaraya kalanabhibhiitaya skandaripaya va | $atrave samhartre | sabha-
prapadine sabham prapadyate tacchilah sabhaprapradi tasmai sabhyayety
arthah | a$vatarau | Isadinam asvatvam yayos tav asvatarau gardabhad
asvayam jatau | dvisarau | abhitah sarata iti abhitahsarau gardabhau vartete |
yatha purusottamaksetrasya nilamadhavo ‘dhisthata, evam kedaraksetrasya nilarudrah |

dviruktih samaptyartha |

narayanena racita srutimatropajivina |
aspastapadavakyanam nilarudrasya dipika ||

76 babhrukarnah] OD1,D1,Ed,; babhruh karnah KQ; om. HEd, 76-77 pingalavarnakarnah]
Ed,; pingalavarnah karnah KOQ; amtahpimgalavarnavarnah HDT;Di,; atah pingalavarna-
karnah Ed; 77 nilagalasila siva] KOQD1, D1, ($1va); nilagalasyalasyala $iva H; nilagalasilah
siva Ed,; nila gale mala yasya sah, $iva; Ed;; cf. mala: nil{a}galamala(+h) sivah H;
nilagalamalah $ivah D 79 dehimatrasya] ZEd,; dehamatrasya Ed, 80 he] KOQDi;
DL,Edy; hi H 80 karmanikarmani] HDT; DL, Edy; karmani KOQ 80 vihitanisiddhartipe]
XEd,; vihitapratisiddhartape Ed,; 81 prcchikam] Ed;; prachikam HKOQDj,;D1,Ed,
81-82 vedavihitanisiddhakarmavisayam] XEd,; vedavihitapratisiddhakarmavisayam Ed,
83 vibhaktam] HD71,D1,Edy; °avibhaktam KOQ 84 skandarfipaya va] KOQD1,DL,Ed,;
om. HEd,; 87 dvisarau] HKQD1,D1,Ed;; abhitahsarau OEd, 87 abhitah sarata iti]
KOQD1,D1,Edsy; om. H 88 yatha purusottamaksetrasya nilamadhavo ’dhisthata, evam
kedaraksetrasya nilarudrah] KOQD1,D1,Ed,; om. HEd,
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Translation

ELUCIDATION OF THE NTLARUDROPANISAD

Homage to Ganesa! [There are] three sections in the Nilarudropanisad, the sixteenth
[of the Upanisads of the Atharvaveda]. It praises that god [viz., Nilarudra] with
[a hymn] that has the form of Revelation ($ruti, i.e., mantra): “I saw...” and so
forth.

1.1. Having spoken of yoga without sense-contact (asparsayoga),®’ [this
Upanisad] praises Nilarudra, instigator of the tradition of that [yoga], the
supreme teacher, the giver of the powers (siddhi) of yoga. [Beginning from]
the word “I saw” (apasyam): “divitah” = ‘from the sky’, “prthivim” = ‘to earth’,
“avah” = ‘downwards’, “I saw” you “descending” — these are the words of the
seer of the mantra. “asyantam” is the verb as in the sense of ‘striking” = striking
the wicked. By this, it refers to [God’s] practice of descending [into worldly form]. Having
come about as the son of Brahman, because of Brahman’s anger when Sanaka and the other
[mind-born sons of Brahman] were not performing the Emission [of the universe], this youth
(Kumara) howled (ruroda). Comforting [him], he [i.e., Brahman] gave [the youth] the name
Rudra. After that, he gave him eleven places, eleven names, and eleven wives. Having seen
that the Rudras emitted from him were innumerable, out of fear he consigned him to darkness.
He performed Tapas on the earth. Thus runs a legend.®® Sikhandinam: the Visva says
(ViPra dantavarga 28): ‘sikhanda means “(peacock-)feather” or “tuft of hair [left
after tonsure]”’. This [god] has one or the other of those; hence, [Sikhandinam =]
‘him [who is] crested’.

1.2. From the presence “of the sky” (divah),®® “the fierce one” (ugrah)
= ‘Rudra’ “avaruksat” = ‘descended’,”® “pratyasthat” = ‘established [himself]’
“upon the earth” (bhiimyam adhi). According to [the rule] ‘[The term karmaprava-
cantya (cf. Astadhyayi 1.4.83) denotes the particle] adhi when it means “master”’
(Astadhyayt 1.4.97), ddhi is a karmapravacaniya [i.e., a preverb governing a noun,
used without a verb]. The locative case [used with it] expresses ‘higher than

67Narayana alludes here to the yoga mentioned in v. 39 of the Advaitaprakarana of the
Gaudapadakarika (GK), the four chapters of which (together with the Manditkyopanisad) are in-
cluded as the four Upanisads immediately preceding the Nilarudra in the collection. The rele-
vant line (GK 3.39ab) is: asparsayogo vai nama durdarsah sarvayogibhil.

%The short ‘itihasa’ interpolated here recalls the Puranic account (e.g., LP 1.20.82-94; cf.
1.5.13-33) of the ascetical youths (kumaras) born from the thought of Brahman as he contem-
plated the void before creation. The explicit identification here of Nilarudra with Kumara is
also seen in Narayana’s reading kumaraya Satrave in 3.25b (instead of kumarasatrave), which he
understands as two separate epithets of the deity.

%The tentatively proposed emended reading diva akasat would be translated: “divah” = ‘from
the sky’. The only attested reading, divah sakasat is inelegant, not least because, although it
includes the form divah from the miila, it must be construed in the gloss as a genitive while the
gloss itself prescribes an ablative sense for the word in the stanza. In DevanagarT initial 2 might
in some hands be confused with sa (or sa).

7OThe gloss avatirnavan could also be understood as meaning that he took earthly form as an
avatar.
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which” and ‘master over which’. The meaning is: ‘[as] master of the earth’. [As
regards] “jandsah”: the nominative case [follows the rules that] ‘[in the Veda
(chandas)] the augment -as (asuk) is added after the nominative plural suffix (jas)
after a stem ending in -a” (Astadhyayt 7.1.50) [and that the nominative form is
used] ‘also in the vocative sense’ (Astadhyayr 2.3.[46—]47).

1.3. [Rudra] “eti” = ‘comes’, ‘not striking down heroes’ = “a-viraha” = ‘kind’;
or if [we read] avira-ha, [it means that] he strikes down unmanly deeds (avirani)
= sins. Or [it could be construed etya virahal: “etya” = ‘having come’, he strikes down heroes
(viran) = ‘demons’. Those [remedies] in which [there is] “casting” (dsa) = ‘throwing’
(ksepa) [of herbs] into water (jala) are jalasas and bhesajis. He goes to those: this is
the connection.”! Herbs (osadhi) thrown into water have the capacity to destroy
inauspiciousness, just because they become near to Rudra.”? Or else it says: because
he descended (avatirna, i.e., as an avatar) to drink the poison that had arisen from the plants
cast into the ocean at the time of the churning of the ocean. “He has utterly removed your
(“te” ="tava’) world’s lack of security (aksema)”. By this is meant [Rudra’s] agency
in ‘safeguarding’ (ksema) [what one possesses]. The obtaining of what has not
been obtained is ‘getting” (yoga). His (i.e., Rudra’s) agency in that is also men-
tioned by the word vatikarah.”> vati is ‘acquisition’. vatikara means: he causes
what is unobtained to be obtained. Let him “also” come (“etu” = ‘agacchatu’),
i.e., also him who brings about your new acquisitions. This means: Let him
who causes us ‘to get” and ‘to keep’ become near in the water of Abhiseka.
On account of this trait of the mantra, its ritual application (viniyoga) is in an
Abhiseka.

1.4. “bhama” = ‘anger’; “manyu” (rage) is the state prior to that. [Homage to
these,] “and (u) also (“uta” = ‘api’) to your arrow (ta isave)” = ‘to that which has
the form of a shaft’.

1.5. “astave” (to hurl) is the verb as in the sense of ‘throwing’; the [dative
infinitive] suffix °tave has the sense of [the accusative infinitive suffix] °tum:
[hence,] astum means ‘to throw’. To throw what? [To throw the] “girisantam”.
[The second member of this compound contains the present participle belong-
ing to the verb] syati (he sharpe_‘ns);74 [hence,] $yan, [i.e.,] giriSyan = ‘sharpening
(Syan) of the mountain (gireh)’. It is a genitive compound expressing general-

7INarayana reads jalasa-bhesajih as an accusative plural feminine dvandva compound naming
two types of remedy: jaldsd, made by putting herbs into water, and bhesaji, a well-known word
for remedy, taken here to be the same sort of preparation.

72That is, because Rudra is present in the waters of the Abhiseka rite (see below)?

73This refers to the ancient pair of ideals, yoga-ksema (or ksema-yoga), usually translated ‘get-
ting and keeping’ or ‘exertion and rest’. These glosses reflect differing understandings of the
words. yoga is either ‘yoking” — standing by synecdoche for such activities as plowing, military
campaign (in a chariot), or trade (with a cart or wagon) — or, more abstractly, ‘conjunction” in
the sense of acquisition. kserma means ‘rest, ease’ or ‘security’. See OERTEL 1926: 226227 for a
discussion of the phrase’s usage in the Vedic literature; cf. also OBERLIES 1998: 333-362, who
sees this compound as crystallizing the entire Vedic cycle by which lineages were established.

74 Dhatupatha 26.36 specifies that the verbal root $o- can be conjugated thus, in the fourth gana.
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ity of relation (sambandha-samanya). That “mountain-sharpening (girisantam)”.”
The omission of the syllable ya [from the expected form girisyantam] is Vedic us-
age (cf. Astadhyayt 1.1.58). Or [it follows the rule] that ‘kam and $am take [the suffixes]
°ba, °bha, °yu, °ti, °tu, °ta, and °ya’ (Astadhyayt 5.2.138; cf. Siddhantakaumudr 1944). He
has happiness; [he is] auspicious ($amtah), [i.e.] ‘auspicious because of the mountain’ (giritah
samtah), happy, because of the arrow’s origin on the mountain. O “giritra” = ‘mountain-
protector’. Make “that” (tam) [arrow] “benign” ($ivam) = ‘auspicious’.

1.6. “We invite” (accha vadamasi) = ‘we speak clearly (accha)’® = stainlessly’.
The long vowel of the word accha follows the rule that [there is lengthening]
‘also of a particle” (Astadhyayt 6.3.136). [The Vedic first person plural suffix]
°masi ends in i (Astadhyayt7.1.46), and the word “it” is a particle without mean-
ing. “ayaksmam” = ‘disease-free’; “sumanah” = "having good thoughts’. “Asat” =
‘(he) should be’: “the subjunctive is used with the optative meaning’ (Astadhyayr
3.4.7). [The verb form ends with] the personal ending tip (i.e., °ti); ‘the short i is
omitted in personal endings of the active voice [of the subjunctive]’ (Astadhyayr
3.4.97); the insertion of the vowel a before the suffix is explained by the rule
‘[the ending] of the subjunctive form is augmented with °a° or °a°" (Astadhyayr
3.4.94).

1.7. “Saravya” = ‘the bowstring that puts the arrow together [with its tar-
get?]’. According to the Visva (ViPra rantavarga 8), ‘Sara means “the top of the
cream” and “arrow”’. [The saravya] merits an arrow ($ara): [hence, the inser-
tion of the taddhita affix] °ya (yat) [with this meaning] (cf. Astadhyayt 5.1.63-65).
‘And $Sara [takes the suffix] “ava [in place of °a]” according to [the principle of]
substitution by ava.”’ Or else [saravya] is derived from a transformation of the
word $aru. ‘$aru means “weapon” and “anger”’.”® ‘[The taddhita affix] yat is
introduced after [nominal stems ending in] the phoneme-class u and [the class
of nominal stems] beginning with go [to mean ‘suitable for that’ (tasmai hitam,
Astadhyayt 5.1.5)]" (Astadhyayi 5.1.2). [The last pada says:] “Treat [us] kindly”
(mrda) = “gladden [us]” (modaya) “for living” (jvase) = ‘to live’ (jrvitum). Or else:
“With that” (taya) form, O “Merciful One” (mrda), “jivase” = “you make us (“nah”
= ‘asman’) live’ (jrvayasi).

1.8. “samtamaya” = ‘by that [form] which is exceedingly auspicious, most
auspicious’. “abhicakasat”: From the intensive stem of the verb kas, a subjunctive
(let)” form [is made, with] the personal ending tip augmented with at [hence:

7SIt is not clear how Narayana construes this compound in the stanza; if it is meant to describe
the arrow, the gender is wrong.

76Narayana treats accha as a particle, even though he gives it the meaning of the homonymous
adjective, i.e., ‘not darkened’. Hence, I have translated it (and its gloss) adverbially.

77T have not been able to identify the source of this rule. It is invoked here, in conjunction
with the affixing of yat, to produce the form $aravya from sara; a alternative derivation from saru
is also considered.

78This appears to be a quotation, but it has not been traced.

79HD1, D1, read here lot “imperative’. This would be consonant with reading cakasthi (M™ TS
4.5.1.1.c) or indeed the emended form cakasa. However, the miila written marginally around the
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cakas-a-t]. It expresses the prayer ‘let it shine forth fully’.

1.9. “babhru” = ‘brown’. [The separate words here are:] “va”, “esam”, “ha”,
“ide” = 'for praise’; “Tmahe” = ‘we desire’.3

2.10. The Abhiras (herdsmen) among the partisans of Visnu = “gopa” = ‘cowherds’,
“adréan” = ‘(they) saw’, “udaharyah” = ‘water-bearing women’, “visva” = ‘all’
(visvani) “beings” (bhiitani) saw. The meaning of this is: Even the lowliest have
seen “you, who are invisible” (adrsyam tvam) even to yogis, when you make
yourself manifest out of grace, shining forth like the sun.8!

2.11. “To the impetuous one” (vdjine) = ‘to him who possesses food” or
‘to him who is like an arrow’. [His] “warriors” (satvanah) = ‘hosts’ sit down
(sidanti).8?

2.12. Having made “acts of homage” (namamsi) = ‘expressions of homage’
[to your weapon] which is ‘not strung’ = “unstrung” (anatataya) [but] “bold”
(dhrsnave) = ‘willful’, [and] “to your arms” (bahubhyam). The meaning is:  made
homage to [your] “bow” (dhanvane).

2.13. “Unfasten the string of the bow of both kings” (ubhayor ... rajiioh) =
‘those who have become foe and counterfoe [to each other]’, [i.e.] unstretch [the
string]. When kings clash, the people suffer. Therefore, quell that [dispute]:
this is the sentiment. O “Lord” (bhagavah)! “Lay those aside” (tah paravapa) =
‘release them in another direction’, “the arrows” (isavah) = ‘the shafts” “which
are in your hand” (yas te haste). May you too not get angry at the people: this is
the sentiment. Protect the world by means of [your] Indra-form: this is what he
prays for.

2.14. “Having unstrung” (avatatya) means ‘having strung up [the bow]" (!).
“O Thousand-Eyed” (sahasraksa) = ‘O [you] who have the form of Indra”! This
is a vocative address (sambodhana) of him who has a hundred arrow-holders
= quivers in the form of sacrifices. “Having cut” (nisirya) = ‘having sharp-

Dipika in H has cakasat, and all manuscripts of the Dipiki cite the word under discussion in this
form.

80Narayana’s padapatha shows that he has misunderstood the last pada: only the word esam
is recognized. The verb is ava ... Tmahe “we appease’; hedas ‘wrath’ is the object.

81 The words adrsyam tvam (“you who are invisible”) are cited from pada a, showing that
Narayana had before him (or perhaps introduced) the corrupt form adrsyam (discussed in the
annotations to the text of the stanza). The Bibliotheca Indica edition (Ed,, pp. 275-276) prints
the correct form adrsan in pada a, perhaps under the impression that one of the two occurrences
of the word adrsan in the commentary indicated that this was Narayana’s reading of the first
word of the stanza. However, the context shows that the first adrsan in the commentary goes
with the subject gopah and is cited from pada b, while the second is supplied for the other
plural subjects udaharyah and visva bhiitani, whereas the wording of the first pada is elucidated
in the last sentence, which gives the purport of the stanza as a whole: that Rudra, who remains
imperceptible even to those with the supernatural siddhis obtained from the practice of yoga,
manifests himself out of grace to his devotees, however humble they may be. This is a typical
statement of the superiority of bhakti to the path of asceticism.

82The word satvanah is explained here by making it the subject of the ostensibly cognate verb
sidanti, from the verbal root sad.
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ened’ the “mukha” = ‘tips’ (mukhani), [being] “benign” (sivah) = ‘taking an auspi-
cious form’, “benevolent” (Sambhuh) = ‘being the cause of happiness’, “become
present toward us” (no ... abhava) = ‘support us’ or ‘make us prosper’.

2.15. “Let his arrow-holder” (banavan) = ‘quiver” “be arrowless” (visalyo 'stu)
= ‘let it become devoid of arrows’ because, when the enemies have been killed,
it has no use. “[Your arrows] have disappeared” (anesan) = ‘they have ceased to
be seen’. According to a Varttika,8® ‘[The root vowel] is substituted by e [also]
in tenses other than the reduplicated perfect forms of the verbs nas and man’.
‘In the case of the a-aorist of verbs of the class beginning with pus,3* [the root
vowel becomes] e with the aorist endings’.8> “Nisarigatih” = ‘quiver’ (nisangah).

2.16. “On every side” (visvatah) = ‘on all sides’” “let [your missile] avoid us” =
‘let [it] enclose and protect us’. “O” (are) signifies the vocative.3® “Then” (atho)
= ‘afterward, after protecting (us)’, “put” (nidhehi) = ‘place’ “that missile” (tam
hetim) = “arrow’ “in this” (asmin) quiver, which is “your quiver” (tavesudhih).

2.17. O “Most Bountiful One” (midhustama), which means: ‘bountiful-est’,
‘who rains down most [blessings]’! With diseaselessness, with armor, [i.e.]
“with that” (taya) missile, “embrace us” (paribhuja) = “protect us round about’.

2.18-20. [Whose] “seat is made” (sadas krtam) = [whose] ‘home is made’.
“The arrows” “of the sorcerers” = ‘of the demons” and “of the trees” (vanas-
patinam) are ‘serpents’ (sarpah), for they bite people. “In holes in the ground”
(avatesu) = ‘in hollows’.

3.21. [The sage] praises the Lord of Kedara in the form of a buffalo (Mahisa).
“He who” (yah) = ‘Siva who' appears (?) with affection as “the Blue-Necked”
before “his people” (svajanan) = ‘devotees’, and as “Hari” = ‘the Green-Colored’
before “his people” (svajanan) = ‘devotees’. For Mahisa takes such a form. Or
else, “Nilagriva” is Rudra and “Hari” is Visnu. In this way the oneness in form of Hari and Hara
is expressed. O “plant Arundhati” = ‘O [plant] devoid of obstruction’. “Quickly”
(asu) = ‘speedily’ “devour” (jambhaya) = ‘'empower with [your] own power’ that
“speckled-tailed” (kalmasapuccham) = ‘black-and-white-tailed” [buffalo], on ac-
count of the capacity of plants to give strength to cattle. According to the Visva
(ViPra santavarga 19): ‘kalmasah means “demonic” [or] “black”; kalmasah means
“black and white””.8” Because the Lord of Kedara has the form of a buffalo, he
comes to have a tail.

3.22-23. “Brown” (babhruh) = "having the color reddish-brown on some part
of the body’. “Brown-eared” (babhrukarnah) = ‘having reddish-brown-colored
ears’. The proper reading of the words “nilagalasila sivah” in this stanza is: “And
Nilagriva, who is Siva’ (nilagrtvas ca yah sivah).88 The form “pita” is a nominative

s

83Not traced.

84See Dhatupatha 4.73-137; nas is listed at 4.85: nasd ddarsane.

81 have not been able to identify the source or sources of these rules.

86Narayana does not recognize here the vedic adverb aré ‘afar, to a distant place’.

87RATNA GOPALA BHATTA (1911: 172) reads the neuter form kalmasam here, which makes
better sense.

88Narayana proposes here to emend the text, which he does not find satisfactory (yukta) as it
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used in the sense of an instrumental; the meaning is ‘by the father” (pitrd). The
construction is: Now, you who are “struck down” (hatah) by the Lord (who is)
“the father of him who will raise his voice” = ‘Brahman’, the begetter of the soul
alone, “look” at him [i.e., the Lord].%’

3.24. O “hero in deed upon deed”, whether [that deed be] ordained or for-
bidden! [Strike down] “this question (prasam) of this” man; “pras” means ‘he
asks’. “Strike down” (jahi) that “question” = ‘words of query’. That means: Re-
move doubt about what acts are ordained and what acts are forbidden by the
Veda. “By means of which” act “we have a share in” (vibhajamahe) “this” (idam)
world — [that is], we create our share [in the world] in the form of realms of
action and realms of enjoying [the fruits of that action].

3.25-26. “To Kumara (the Youth)”, = “to him who is not overcome by time’,
or “to Skanda’; “to Satru (the Foe)”, who contracts [the universe at the end of the
eon]. “To him who goes to the council-hall”: the council-goer goes to the coun-
cil, having the habit of doing so; this means “to him who belongs to the council’.
“Two mules”: mules, which are slightly deficient in horse-nature, are begot-
ten by a donkey on a mare. “Running on either side”: “the (two) donkeys” are
moving on either side, meaning, they run on two sides [of the council-goer]. Just
as the Nilamadhava (Blue Visnu) presides over Purusottama-Ksetra (‘Domain of the Highest of
Men’ = Puri in Orissa), so Nilarudra (Blue Rudra) presides over Kedara-Ksetra (the Kedara
domain in the Himalaya). The repetition [of the last pada] signifies completion.

[This] Dipika (‘elucidation’) of unclear words and sentences in the
Nilarudra was composed by Narayana, who lives on the Veda
alone.

stands.

89This convoluted paraphrase has the defect of requiring the form pita to be construed simul-
taneously as an instrumental and as a nominative. The subject of the imperative verb pasya is
identified with the referent of the corrupt form hatah, which we have emended to hatam (above,
p. 117).
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Abbreviations and Editions of Sanskrit Works

AgP Agnipurana; MITRA 1870-79.
AiGr WACKERNAGEL & DEBRUNNER 1957.
ApMP  Apastambiyamantrapatha; SRINIVASACHARYA 1902.
Ast Astadhyayt, KATRE 1987.
AVPari§ Atharvavedaparisista; BOLLING & NEGELEIN 1909-10.
DhaPa Dhatupatha; KATRE 1987.
GK Gaudapadakarika; APATE 1921.
KausS Kausikasiitra, BLOOMFIELD 1890.
KS Kathasamhita; VON SCHROEDER 1900-10.
LP Lingapurana; GANGAVISNU 1924.
MBh Mahabharata; SUKTHANKAR, ET AL. 1927-59.
MNU Mahanarayanopanisad; VARENNE 1960; cf. TA 10.
MS Maitrayanisamhita; VON SCHROEDER 1881-86.
NU Nilarudropanisad; editions:
Bibliotheca Indica (Ed;): RAMAMAYA TARKARATNA 1872: 272-280;
JIBANANDA VIDYASAGARA 1891: 206-213;
Anandasrama (Ed,): APATE 1895: 275-279;
Adyar Library: KUNHAN RAJA 1933: 296-302.
PS Paippaladasambhita; editions cited:
PS 1-15: BHATTACHARYA 1997; PS 6-7: GRIFFITHS 2004;
PS 13-14: LOPEZ 2000; PS 19-20: provisional edition of Arlo Griffiths.
RV Rgvedasamhita; AUFRECHT 1877.
RVKh  Rguvedakhilani; SCHEFTELOWITZ 1906.
Ss Saunakasamhita; ROTH & WHITNEY 1924.
SvU Svetagvataropanisad; OBERLIES 1996.
TaPra Tattvaprakasadipika; DVIVEDI 1988: 1-114.
TA Taittiriyaranyaka; with Sayana’s cty.: PHADAKE 1897-98; with Bhatta
Bhaskara Misra’s cty.: MAHADEVA SASTRI & RANGACARYA 1985.
TS Taittirtyasamhita, WEBER 1871-72.
vaP Vayupurana; APATE 1905.
ViPra Visvaprakasa; UTVALA VENKATARANGACARYULU 1931;
RATNA GOPALA BHATTA 1911.
VS Vajasaneyisamhita (Madhyamdina); WEBER 1852.
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